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Science, Religion, and A. D. White:

Seeking Peace in the AWarfare

A somewhat abridged version of this essay was originally presented as the 2009 Frederick C. Wood Lecture at Cornell
University. A video of the presentation can be found here.

i As a historian who has long pondered the controversies in recent Western history involving religion and
science, | am naturally much interested in the founding president and inspirational genius of Cornell University,
Andrew Dickson White. In this paper | will spend a fair amount of time on White and the historical circumstances
surrounding the founding of Cornell, but this effort is meant to advance a general thesis. To express that thesis, | will
aKlFYStSaate LI NFLKNI&aS GKS 2 LISy Ay ThetSeishtic Redlutoth&&@ Sy { K
has never been such a thing as warfare between Science and Theology, and this is a paper about it

Andrew Dickson White was a man of many parts. Besides working energetically with Ezra Cornell to use the
fortune Cornell had amassed in the telegraph business to build their new university; besides taking on several
| substantial political tasks for the state of New York; besides filling U.S. diplomatic posts in Santo Domingo, Germany,
and Russia; besides shouldering many duties as reformer and public advbesiees all this, White was an
indefatigable historical researcher and a tireless writer. As a scholar and author, White doggedly pursued a single
| theme. For nearly three full decades, at random moments snatched from the crushing pace of his official duties,
| White researched, wrote, researched, and wrote some mdbeat always in service to one grand historical
 F NBdzYSy i o ¢KS I NBHBdzYSyid NBOSAGSR AdGa FANRBRG FdzZA € adld
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. religion, no matter how conscientious such interference may have been, has resulted in the direst evils both to
| religion and to science, and invariably; and, on the other hand, all untrammeled scientific investigation, no matter
| how dangerous to religion some of its stages may have seemed for the time to be, has invariably resulted in the
C KAIKSAad F22R 020K 27 'Ribtheméekitiliry yehry, White ékplaited th&tra@hécessit@adi A 0
by his official duties to gather vast quantities of evidence in support of this argantedt K S LJdzi A GX aAy
| World, from Quebec to Santo Domingo and from Boston to Mexico, San Francisco, and Seattle, and in the Old World
C FNBY ¢NRBYRK2SY (2 /FTANR YR FTNRY {i(¢o t SHSNEDYABA YiRa t:
| an Atlantic steamer, sometimes on a Nile boat, and not only in my own library at Cornell, but in those of Berlin,
| St AaAY3AF2NBRI adzy AOKZ Cf2NByOSs FyR (UKS . NAGAAK adzaSdz
in 1876 titledThe Warfare of Sciengthen an expanding series of articles published in magazineEH&&opular
Science Monthlyand finally in 1896 a 96fage, twovolume brickbat of a tome titled History of the Warfare of
Science with Theology in Christendom
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| up the cry. White knew well the work of John W. Draper, an Ergtist, New York City chemist, who in 1874 had
| published a widely noticed study entitl@the Conflict between Science and Religionreover, White considered
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Christians [were] but repetitions of widespread legends dating from earlier civilizations, and . . . simply based on
FYOASY(G YeliKaodé ¢tKSaS tfS3ISyRa yR YeiKa 6SNB 6KIG 2
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Science had dethroned Dogmatic Theology, Religion of a beneficent sort would prevail, and unprecedented moral
progress would occur.

A. D. White remains a consequential figure in Western intellectual history, but not for his prediction that
Religion, stripped of Dogmatic Theology, would join with scientific progress to usher in a golden age of universal
KdzYly Ff2dNAaKAYy3d dzyRSNI I o6SyAirdayte FO002YY2RFEGAy3 RSA
vision of the future represented the triumph of hope over experience.

Rather, White remains important for the controlling metaphor of his great historical work. That image is of
warfare. In his rendering, a progressive, ameliorative, and authoritative c&vBaience had for centuries been
locked in perpetual combat with a regressive, cramped, and deluded cdpRalgmatic Theology. Only in the years
2F 2KAGSQa 26y fAFTS KFR (G4KS GARS 27F ol GidtS Gdz2NYSR RS
multiplying benefits for all.

¢KS adGlreAya LR6SNI 2F 2KAGSQa AYIF3aS KIFa 0SSy SEGNI
widespread reactions to current events like law suits over the teaching of evolution in public schools, or widely
publicized books denouncing traditional religion as a superstitious relic of barbarism, or debates concerning the use
of embryonic stem cells for research. The power of the warfare metaphor persists strongly in some religious
O2YYdzy AGASE GKIF(G Sldzr S aS@2tdziAzyé SAGK alF GKSAaYdE
O2YYdzyAliASa GKIG Sljdz2 GBOXNSYOS STIOWIE AS@RIYEEE g ALKS i S FS M
matters, by thinking &¢ K S NB ¢ St d, 2noré télinglyyiféwe instinctively lapse into cheerleader mode and
K2LJS GKFG a2dzNJ AARSé Ay GKS&AS O2yUNROSNEASAE aGaoAyase
between Science and Theology has taken hold.

2 KAGSQa NBO2yailiNHzOUA2Yy 2F (GKS LI ad ot a FdzyRIEYSydl
grossly oversimplified the actual relationship between Science and Dogmatic Theology. Before, during, and after the
time he was writing his landmark book, relationships involving science and religion have rarely amounted to warfare.

This judgment comes from my standpoint as a Christian believer of a traditional type. By traditional, in this
O2yGSEG L YSIFY [/ KNAAGAFYyAGe RSTFAYSR a &A0GNIAIKIGTF2NB I
Nicene Creed. And for the sake of simplicity, this discussion is limited to western Science in relationship to Christian
Dogmatic Theology, though it is my impression that similar perspectives could be offered by traditional Muslim
believers and traditional Jewish believers as well. My first argument is that for patent historical and philosophical
reasons, it is nonsensical to speak about a condition of warfare between Science and Dogmatic Theology.

But | also hope to develop a second argument: despite being wrong in the conclusions he drew from his
NBEaSINOK: ! & 50 2KAUSQa o0A3 06221 y2ySUuKStSaa YIRS |
science. That contribution came directly from the very last word of hig taigain A History of the Warfare of
Science with Theology in Christenddm &/ KNA &GSy R2Y>é L K2L)S (G2 &adAa3sad:
GKSYS GKIFIYy KAa OGUNRLIS 2F 41 NFI NB® 2 A0K KAa NBFTFSNByOS
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has never been a state of war between Science and Dogmatic Theology, incidents of conflict and the perception of
conflict appear everywhere in Western history. So my second task is to isolate some of the factors that have made
for the continuous appearance of struggle between Science and Theology.

Before developing these arguments, however, it would be well to set out, quite briefly, how White developed
KAia 26y LRaAGAZ2Y D ¢ KNRdzZAK2dzi KAa 02212 KS NBEFTSNNEBR
GASGE O0SPIAPE MYMyoUOX 2NJ aldKS GKS2t23A0Ft FTyR GKS &aOaA
GKS2f238 FTyR a0ASyOS¢ 6mMYnmMO® hy GKS GKS2f23A0Ft &aa
combined with a commitment to authority, tradition, and a literal interpretation of the Bible. Early in his exposition,
White illustrated the selflefeating effects of these characteristics by describing the retrograde understanding of the
FYAYFE 1AYy3IR2Y GKIG LINBGFAfSR RdNAy3a GKS YARRES F3Sa
commonest animals would have afforded them, these naturalists attempted to throw light into Nature by ingenious
use of scriptural texts, by research among the lives of the saints, and by the plentiful application of
YSUFLKe&aAO0aéd OMYooUL ® ¢t2 GKS NBaoOdzS 2F &adzOK K2LISt Saa
the greatest men our race has produae@opernicus, Kepler, Galileo, Descartes, and Newsord when their work
gla R2YyS (G(KS 2fR (KS2f23A0If O2yO0OSLIiAz2y 2F (GKS dzyAr @S
scientists insisted upon privileging direct observation over inherited authority; each refused to be bound by
traditional literal interpretations of Scripture; each courageously thought for himself instead of heeding the concerns
2F AyGStfSOGdzatfte GAYAR SOOLiSaAPIRAVAIE I ZETTHQANMPAT LBER
account of the physical world than reference to capricious divine action; and each valued truth more than the
reputation of the church.

Unlike John W. Draper, whose book offered an unremitting barrage ofCatliolic polemic, White
frequently pointed out that when Protestantism came along, some of its major figures were just as destructively
opposed to modern science as the most benighted authorities of the middle ages or in the modern Catholic Church.
S0 2KAGSQa O02dzyi 27 (K S161® deRidh @ridédiby ré€affirnBg theTatoca G DI f
OKdzZNDOK Q& i NI RA Gratainglwerld ositionedds the2c@ntet of tesuyfverse, was particularly graphic:

The whole struggle to crush Galileo and to save him would be amusing were it not so fraught with evil. There
were intrigues and counter-intrigues, plots and counter-plots, lying and spying; and in the thickest of this
seething, squabbling, screaming mass of priests, bishops, archbishops, and cardinals, appear two popes, Paul
V and Urban VIII. It is most suggestive to see in this crisis of the Church . . . on the eve of the greatest errors in
Church policy the world has known, in all the intrigues and deliberations of these consecrated leaders of the
Church, no more evidence of the guidance or presence of the Holy Spirit than in a caucus of New York
politicians at Tammany Hall (1:136-37).

Despite this temporary defeat of Science by Dogmatic Theology, however, the upward arc of untrammeled truth
SOSylGdztte LINBGIAfSROD azald 2F 2KAGSQa OKIFLIWGSNR G221
other schools of modern inquiry were liberated when intellectually decrepit Theology gave way to intellectually
GAONI yiG { OASyOSo YR a2 6S KIFI @S OKIFILIWGSNAR SyiiaidtSR a
t KEAAOAZE ACNRY aANlIOftSa (2 aSRAOAYS>Ié AGCNRY (KS 5A0
Dogmatic Theology is the culprit, Science is the hero.

A stunning array of solidly grounded reasons indicates why White was simply wrong in how he told his story.
The sixteen reasons that follow have been driven home so often by so many scholars that the really puzzling
historical problem is how any credibility at all still clings to the notion of warfare between Science and TReBtgy.
K& Aa AG aAyvYLXe YAadar(1Sy G2 ONBRAG '@ 50 2KAGSQa y?2
catalogue of reasons.
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(1) Runaway EssentialisnThere is not and never has been an abstract Science and an abstract Dogmatic Theology
locked in mortal conflict. Disagreements of all kinds involving many aspects of religion and theology have certainly
taken place; but such instances are very far from constituting an essentialist conflict between an essentialized
Science and an essentialized Theology.

(2) The Origins of Modern Scieee . SIAYYAYy 3 S@Sy Ay 2KAGSQa 26y Rl &z
particular aspects of traditional Christianityeven medieval Christianityplayed critical parts in the rise of modern

natural science. While the scholars differ considerably in highlighting the aspects of Christianity that encouraged
modern science and how that encouragement functioned, the work of Michael Foster, Alfred North Whitehead,
Robert Merton, Charles Webster, Reijer Hooykaas, Stanley Jaki, and many others have shown how important various
aspects of dogmatic thinking were to Western scientific advance.

(3) Accommodating Theologied-rom the side of theology, classical Christian traditions have stressed main

theological principles that make room for modern science. These same principles can be construed as supporting
modern scientific conventions that are often thought to conflict with traditional Christian theology. The two main
traditions that easily accommodate modern science are the Thomistic and the Calvinistic. In both Thomas Aquinas
and John Calvin are found doctrines of divine creation that entail a domain of natural existence for which the

ordinary human senses offer the proper means to understand the workings of the natural domain. And in both
Thomas Aquinas and John Calvin are found doctrines of providence that easily (repeat, easily) accommodate theories
of randomness that have become essential in modern evolutionary bidlogy.

(4)2 KA (G SQa A.Dh\Bhitechigilighted the work of Nicholas Copernicus, Johannes Kepler, Galileo Galilei, René
Descartes, and Sir Isaac Newton as critical in the triumph of Science over Theology. In fact, as more than a century o
careful historical work has demonstrated, all five of these pioneering early modern scientists were traditional

Christian believers of one sort or another. Much as all five engaged in controversy with various church officials, none
of them believed that their scientific work undermined what they considered the main affirmations of historical
Christian faith.

(5) The Galileo Affair Galileo certainly battled the pope and church officials in defending the heliocentric view of the
universe. But the words of a recent student summing up the best current scholarship shows that this episode defines
something quite different from the warfare that A. D. White perceived:

[Galileo] objected not to the right of the church to enter the cosmological debate, but rather to the position it
adopted in that debate. In short, examined in seventeenth-century terms, the outcome of the Galileo affair
was a product not of dogmatism or intolerance beyond the norm, but of a combination of more or less
standard (for the seventeenth century) bureaucratic procedure, plausible (if ultimately flawed) political
judgment, and a familiar array of human foibles and failings.*

(6) Johannes KeplerKepler, the great systematizer of planetary motion, also had his difficulties with church
officials Ay KAad OFaSsy [dziKSN}y FyR /It @AyArAald a ¢Sttt a |/
YSLI SNDa NBtAIA2dzda (K2dzZa3KG / KNRAaAGALFyAGe NBYFAYSR Ayl
f GSNBR o0& Al dé

(7) Sir Isaac Newtanln a long life of intense theological effort that accompanied his intense theological efforts,
Newton did question the traditional Christian doctrine of the Trinity. But an expert assessment published recently
LINSaSyida I OSNEB RAFTFSNBYG LAOGAINE GKIFIY F2dzyR Ay ! @ 5
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Copious writings that he labored over for decades and kept secret . . . show a new Newton who was no deist,
no rationalist, and not much of a Newtonian mechanist either. With a profound sense of Providence at work
in history, Newton never espoused the view of a remote and uninvolved Creator God that his scientific work
sometimes inspired in others.®

(8) Charles Darwi l'd 50 2KAGS YIRS YdzOK 2F 5FNBAYQa (GKS2NE
523YFGA0 ¢KS2ft2383 o0dzi GKS | ObGdzat dzyF2t RAy3a 2F 51 NBA
reconstruction has shown, Darwin became an agnostic not because of his scientific researches, but because of the
moral trauma he experienced at the untimely death of his favorite daughteraddition, one of the finest books to
FLIISEFNI AY Hand YENJAY3I GKS 0AOSYGSyyAlLt 2F 51 NBAYQa
publishThe Descent of Mam 1871 (this was the book where Darwin proposed that humankind was included in the
SP2t dziA2yl NBE RSaAOSyid 2F Fft tAFS FNBY 2yS LINBIYNSEALYQZ
Sacred Caugs that the naturalist published his findings as much to promote an ethical principle concerning the

unity of the human race as for narrowly scientific reasbns.

(9) Huxley and WilberforceA. D. White wrote several pages on the momentous significance of an exchange in 1860
0S0i6SSy ¢K2YlL & | dzEf S@8X &5 NBpAyQa .dZ t R23I5¢ FyR GKS
Wilberforce twisting scientific evidence to deny the force of evolution and Huxley defending the high truths of
unfettered scientific investigation (1:701). The problem with this account is that, though some kind of exchange
doubtless took place in Oxford before the British Association on June 30, 1860, no one at the time ascribed much
significance to it at all. The conclusion that the HuXMiberforce exchange was one of the turning points in the

battle between Science over Theology turns out itself to be a myth.

(10) Promoting Darwinism A. D. White included brief mention of the Harvard botanist, Asa Gray, in his Warfare
02212 0dzi DN}X& RSAaSNWSR Y2NB [GdSyidAazy Fa GKS FTANRGE:
theory of natural selection. Gray, a renowned botanist at Harvard, did this work on behalf of Darwinism while
maintaining in frank correspondence with Darwin that Gray saw no difficulty in understanding the theory of natural
selection as fully compatible with traditional Christian doctrines of divine Providence. Gray went to his grave
affirming classical Christian beliefs concerning the deity of Christ as well as the traditional Christian account of human
sinfulness and divine salvation in Ch#fst.

t SNKILJA S@Sy Y2NB y20l0fS Fa az2yvyS2yS K2 LINRPY2(GSR
States was a theologian from Princeton Seminary, Benjamin B. Warfield, who was alive and active when White
LJdzof AAKSR KAa o0A3 0221 @ 2 NFASEt RQa adzLJLI2 NI FT2N S@2f
YEGA2YyQa a0NRy3ASald &adzLILR2NISNI F2NJ 6KS GKS2t23A0Ft O2y
mistakes whatever. Warfield wrote carefully about evolution and with several qualifications, but he also articulated
his conviction on many occasions that natural selection did not in principle contradict historic Christian faith nor did it
undermine a very high conception of the Christian Scriptttes.

(11) The Importance of PlaceNotable historical studies have also demonstrated how important local religious
contexts have been for attitudes toward scientific proposals like evoldfidtvhen evaluating Darwinism, for
example, it made a great difference whether debates took place in Belfast, with a history that had pitted modern
science against traditional theology, or in Edinburgh, where the local culture had encouraged traditional theology
and modern science together. Skirmishes, shots across the bow, much sound andlfasrtainly did attend the
introduction of Darwinism in European religious life. But it was hardly a general state of warfare.
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(12) Testimony of the popesThe last two popes have made nuanced statements about what balanced Christian
teaching should say about scientific investigations of human kind. In 1996, John Paul Il gave an address to the

t 2y GAFTAOLE ! OFRSYE 2F {OASYyOS 2y a¢KS vdzSadizy 2F 90
humankind was created in the image of God. Yet the address also explained why the church could and did accept
Y2RSNY S@2ftdziA2y | NBE GKS2NR a2 f2y3 a GKFIG GKS2NER RA
conclusions about the nature of humanity. Joseph Ratzinger, before he became Pope Benedict XVI, said much the
alyS GKAy3 Ay | aSNARSa 2F tSO0GdNBa RSFAYyAyF® al /| K2

(13) Recent scientists as traditional ChristiarEhe recent past also reveals many instances where anything but
warfare has characterized science and theology. Particle physicist John Polkinghorne and pissatiaist Francis
Collins are only two of many contemporary scientists respected for their leadership in research who have written
eloquently about how their practice of science fits easily within a framework of traditional Christian belief.

(14) Recent scientists as peacemakeEven better known are modern scientists who have labored to defuse

tensions between religion as such and science as such. The late Stephen Jay Gould is the most prominent of these
FAIAdZNB AT D2dz RD&b BIMASYNG A LUILS yHEerblrtifdids: ript3a¥divedéall possible tensions
involving science and theology, but it represented a major effort to differentiate proper goals of scientific and
religious inquiry, and by differentiating them to ease artificial tensions.

An action taken by the National Association of Biology Teachers in 1997 showed the same desire to minimize
needless occasions of conflict. In 1995, this association had issued an official statement about what its leaders took
G2 0SS I Y2RSNYy &aOASYGAFTFAO Oz2yaSyaday G¢KS RAODSNRERAGES
AYLISNEB2Y S dzy LINBRAOGFO6ES YR yIFGdzaNI £ LINRPOS&aodé 2 KS
Gdzy adzZLISNIDAASRE YR GAYLISNERZ2YI & NBLINBaSyGSR YSiGlLKea
GKS Faa20AFGA2Yy F3INBSR | yR RNRLIISR (GKS §2NR& &'dzy & dzLJS

(15) Christian support for modern natural sciencérom the seventeenth century to the present, many traditional
Christians who are also scientists have given their wholehearted support to the study of nature limited to what can
0S 20aSNIBSR SYLANROIffe&o® Ly 20KSNJ g2NRa&AX ¢6AGK Se@Sa

KA&AG2NRIYy w2ylfR bdZYoSNRY l  aLINBfeée YSikKzR2ft23A0!L €
NEO2dNRS (2 GKS &dZISNYLGdNI s tFNBSte RSG2AR 2F YSit
A0ASY(GA&l / KNRAGALYAa NB2SOG ayl GdNIfAaYé RSTFAYSR | &
FGKSAAY®E ¢2 F2tf26 bdZYoSNA F3IFAYysT GKS F2NN¥SENI RSTAYA
RSG2dzi / KNAaGALIyazr 6Kz 2F0Sy SHISNIé& SYoNIPOSR Al | a

(16) Conservative Christianity and literal interpretation of Gene&isom the time of Augustine to the present, a

large number of theologically traditional Christians have interpreted the early chapters of the Book of Genesis in
ways that welcome scientific investigation. To be sure, traditional Christian believers who stress literal interpretation
2F GKS RlIeda 2F ONBFriAz2zy FTYR 2F b2FKQa Fi22R KI @S NBO
century, who felt that God had created the world with only the appearance of great age, or flood geologists in the
LINBaSyidz K2 FAONAROGS GKS FLIISHNIXyOS 2F INBFG 3IS2f 234
common among traditional Christian believers who have become expert in ancient texts aedstgdn cosmology

is a long line of scholars who do not read early Genesis as a guide to modern science. This group included the
nineteenth-century conservative, William Henry Green, of Princeton Theological Seminary, who showed how to read
the genealogies of Genesis as allowing for vast eons of time, and many modern biblical commerntatacsng

Derek Kidner, Bruce Waltke, John Sailhammer, Ronald Youngblood, and Johrt \Witoimterpret early Genesis as
directed against the gods of Egypt and Babylon rather than toward the questions of contemporary science.
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In sum, a plethora of we#istablished historical conclusions, along with observations from the present day,
demonstrate beyond cavil that no simple formula can adequately describe the rich, thickly textured, and complex
history linking Christianity and science. Throughout most of the last 1700 years, Christian believers have simply
shared the intellectual conventions of their day; sometimes they acted to retard the empirical investigation of
nature; sometimes they promoted it. In the sixteenth through eighteenth centuries, when modern science emerged
as a distinct field of human inquiry, Christian beliefs played a prominent role in almost every move resisting science,
and they played a prominent role in almost every move promoting science. Since the eighteenth century, religious
controversies over science have been driven by dogmatic theology, by secular belief, by factors having nothing
directly to do with science or religion, and by much else. Since that time religious cooperation with science has been
driven by dogmatic theology, by secular belief, by factors having nothing directly to do with science or religion, and
by much else. The historical picture is complex, and Western history has certainly withessed much argument that
involves science and religion. Burfareis simply not the best metaphor to capture that history. Rather,
negotiation dialogue competition workaday hiccupsandisolated thunderstormsre all better metaphors to
describe what has actually occurred.

Il F @AYy aK2gy KIFG L KAyl INB Frarft LINRofSYya Fddas
RSAONAOGS 2 KAGSQa ¢ A aR 2 Yesdriged idhristOnbofmaThdipkr&eptikeNdniibution KS Y A &
offered by that one word offers a key that unlocks a conundrumthy, if there are no welgrounded reasons for
using the Warfare metaphor, does Warfare nonetheless remain very much alive in popular perceptions of issues
involving science and religion? The answer, | think, is provided by understanding Christendom, and particularly the
shape that Christendom has taken in the history of the United States.

¢CKS AAIYATAOIYOS 2F 2KAGSQa NBFSNBYyOS G2 / KNRAGSY
and how it functioned in the intellectual history of the West. Christendom arose in the fourth century. (The legacy
2F / KNAaAaGSYR2Y Aa AfftdzaGNY GSR o0& GKS FFOG GKFG AT L
GF2dzNI K OSyidGdzNE 2F (GKS O2YY2y SNIzX¢ L YAIKG 2FFSYyR a
emperors Constantine and Theodosius themselves became Christian adherents; they used the power of the imperial
state to promote Christianity; and they looked to Christianity to advance the interests of the Empire. From that time,
Christendom meant a vision of society in which the institutions of an inherited and respected visible Christian church
provided the main ordering principles for education, culture, and much else; where government deferred to the
church for matters concerning family, personal morality, culture, and education; and where, in turn, the institutions
and personnel of Christianity provided legitimization for governments that carried out what were considered the God
-ordained tasks of preserving social stability and perpetuating the favored social position of the visible church.

Evaluated for its ability to encourage Christian virtues and to promote Christian learning, Christendom
enjoyed modest success throughout the Middle Ages, perhaps especially in the thirteenth century when the practical
ethics of St. Francis and the profound scholarship of Thomas Aquinas demonstrated how fruitful a Catholic canopy
for all of life could be. Evaluated for its ability to secure a just and stable social order, Christendom might be judged
as intermittently successful.

The vision behind Christendom enjoyed remarkable staying power, especially in its commitment to two
foundational principles: first, all of lifesocial, political, intellectual, cultural, religiausvas joined together under
God; second, because of that unity, the institutions of church and state had a mutual obligation to cooperate closely
in order to realize the potential of life under God. In the middle ages, these institutions were roughly balanced in
their effective authority sometimes emperors and kings took the lead, sometimes popes, bishops, and abbots
provided direction. In the Byzantine East, and then in Russia, the Eastern Roman Emperor and the Czars dominated
the system so much that Christendom came to be known as Caesaropapism. In the West, the assumption of
Christemdom survived the Reformation of the sixteenth century almost entirely intact. Except for a tiny fringe of
Anabaptists and other radicals, Protestants were content with the social order inherited from the Middle Ages. The
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main difference was that in Protestant areas m@tiristendoms (Lutheran, Calvinist, or Anglican) replaced the-maxi
Christendom of the Catholic middle ages.

Only in the seventeenth and eighteenth centuries did direct challenges arise to the Christendom ideal. But
these challenges were not marked by questioning the total overlap of religious and political spheres. Rather, they
were marked by struggles of increasing intensity to control the means of intellectual production. Some early
OKFYLA2ya 2F (KS 9yt A3aKISYyYSyid t221SR G2 aF NBLWdzmftAO
French Revolution may be considered a palace revolt in which a dictatorship of throne and altar was replaced by a
dictatorship of tribune and guillotine. In the nineteenth century, anticlericalism became the badge for those who
worked to replace the inherited church regimes of Christendom with newer regimes of secular liberal reason. Early
in the twentieth century, the Bolshevik Revolution in Russia successfully replaced Byzantine Caesaropapism with a
militant ant-Christendom. Under Communist rule, the same degree of sovereignty over all spheres of life was
claimed by the commissars and Josef Stalin as had been claimed by the Russian Empires and the Orthodox Church.
Only in the nineteenth century did some Europeans begin to think that the various spheres of life could be
disaggregated in such a way that innovations in one sphere need not be perceived as threatening stability in all
spheres.

For science under Christendom and the secular successors of Christendom, intellectual disputes invariably
became political disputes. Disagreements over how the physical world functioned regularly became struggles for
power over the authority to determine scientific orthodoxy. Examined superficially, we see Science at war with
Theology. Examined with any care, we find individuals and interest groups, usually with mingled scientific and
theological allegiances, struggling to control the broadly defined universalism of Christendom.

It has been one of the great triumphs of the modern history of science to demonstrate this remarkably
consistent pattern in intellectual disputes from the middle ages to the present. Thus, historians of the middle ages
have shown how crucial it was for Thomas Aquinas to secure the support of King Louis IX of France for his
Christianized Aristotelianism in combating the doutslghs of Averroes. Historians of the Reformation era have
RSY2yaliNI SR (GKS O2yySOiGAz2ya 0S06SSy /2L SNYAOdzaQ (KS
Calvinists, and within each of these confessions. The Galileo story has long since passed from a simple tale of
enlightened science versus ecclesiastical despotism to a complicated story of papal politics, partisan advantage, and
personalsed A a SN A2y @ {G6S@OSYy {KIFILAYyQa 2dziaidlyRAY3 @g2N]a 2
grew from a particular set of circumstances encouraging trust in scientists. For the early decades of modern science
AY NROFAYS al NBFNBG WHO20 YR Wd /& 50 [/t N] KIF@ZS &
FYR FO0GAGdZRS & § ZhuchiN@yime. yAThést ofistarianssd by Fiask Turner, Bob Young, James
Moore, and Adrian Desmomndhave demonstrated that in nineteentbentury Britain all battles over the truth or
falsity of Darwinism were also battles between a settled cohort of gentlemen clerical naturalists and a rising cohort
2F ySgte LINPFSaarzylft aaOASyildArAailaodé Ly GKS {2@0AS0 S
{GFrfEAYyQa FIF@2NE Lzt A&aKSR 2LIAYA2Yya 2y | 6ARS NIy3asS 2
instant imprisonment.

In all of these situations, we see at work the dynamics of Christendom, or i€lanstendom alternatives.

It was the great merit of Andrew Dickson White that he recognized the persistence of intellectual warfare in
Christendom; it was the fault of his analysis to describe that warfare as between Science and Theology. What
actually went on has been understood more accurately by John Hedley Brooke, perhaps the most accomplished
general authority on the subject today; in his view, the historical record consistently shows:

GKS O2YLX SEAGE 2F GKS NBflIGA2Yy&aKALI 0Si6SSy aOASyO
relationship, whether couched in terms of war or peace, simply do not stand up to serious investigation.

There is no such thing as the relationship between science and religion. It is what different individuals and

communities have made of it in a plethora of different contexts.*®
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In American history, Christendom has taken a greatly modified form. Throughout the colonial period of our history,
the peculiar circumstances of European settlement pushed towards the separation of church and state. That
separation became constitutional policy for the national government with the First Amendment of 1791. In the
individual states, the separation of church and state was completed only a few decades later. The United States of
America, therefore, did not replicate European Christendom. Presidents and Congress have not passed legislation
telling churches what to do. Churches and religious advocates have tried to influence public policy, but they have not
been able to dictate policy. Not until the Morrill Act of 1862 did the federal government offer any serious

i sponsorship for higher education of any kind. Not until World War 1l did government funding for research become a
i central part of the more general history of science.

But if the entanglements of European Christendom have not existed in the United States, it does not mean
that the Christendom pattern vanished entirely. Rather, in the U.S., Christendom was democratized. Informal and
populist persuasion through the public media replaced the formal and institutional links that had joined church and
state in Europe. The result was the society that Alexis de Tocqueville described in the 1830s. In his view, the U.S.
was the most successful democracy in the world, and it was a democracy that provided for unexpected social, moral,
FYR SO2y2YAO0 Ff2dz2NRAKAYID dzi AG sl &a Ffaz2 | aeaidsSy
GeNlyye 2F GKS YIFI22NRGE d¢ 5SY20N} 08 RAR y2i0 YSIy @K
| rather, the transformation of toglown authority into bottomup conformity.

For the development of an American style of informal Christendom, science (or natural philosophy, as it was
called in the early years) played a very important part. The United States gave up formal ties between church and
| state. It repudiated the corrupt authority of inherited monarchies and inherited titles of nobility. Its republican
| principles placed the onus for creating stable government on the people at large. Americans sat lightly to the
C RAOGIFGSa 2F KA&AG2NE FyR (GKS LINBOSRSyidia 2F GNIXYRAGAZY D

The only traditional European authorities that Americans did not jettison in the Revolutionary era were the
Bible and the deliverances of empirical natural philosophy. With both of these authorities, Americans could read and
reason for themselves. With both, those who convinced others of their own expertise in reading Scripture and in
| reading nature exerted much greater power than those who clung to tradition, aristocratic privilege, or inherited
authority. In the early decades of the nineteenth century, ¥albwn Christian leaders were successful in
| demonstrating to the people at large that the best empirical science supported a traditional understanding of
{ ONXR LJG dzNB @ 9 NySad trevySy FyR GKS tSIRSNA 2F GKS yI
| to use the methods of Baconian science and the natural theology of William Paley to demonstrate the truths of
. Christianity and the harmony of Scripture and science.

As an example, Timothy Dwight, a much admired president of Yale College, won renown for his ability to
persuade students that science and the Bible harmonized perfectly. When he became the Yale president in 1795,
NI Yodzy OtlA2dza aidzRSyita AYyaLIANBR o6& (GKS CNBYyOK wSg@g2f dzi
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question, Are the Scriptures of the Old and New Testaments the Word of God? After appealing for those who
' R2dz0GSR GKS {ONRLIidNBa (G2 a02tftSO0G FyR ONAY3I FT2NII NR
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traditional ends of Christendom could be gained with the new tools of democratic persuasion. He had preserved the
interests of the church and the interests of social order in tandem with each other, not by an edict from on high, but
by the power of demonstration.

Later in American history the outcome, when leaders appeaalkesi Dwight had dorne simply to the facts,
was different. By the time that A. D. White first addressed questions of religion and science, spokesmen for the
intellectual equivalent of the French Revolution were doing a better job at persuading the American public that they
daK2dZ R 0SS KSSRSR (GKIy @gSNB (GKS RSTSYRSNE 2F OGN} RAGAZ
White, were using their persuasive powers to convince others thatsemtarian science deserved the support that

Science, Religion, and A.D. White

BY MARK NOLL

Their challenge was expressed in strongly republican terms: Christianity was suspect in their view precisely because i

lyR 6@ aiKS SELRadz2NB 27T | NHdzY SV DwightsBoe ghSia Words, Kby the NP dz



BIOLOGOS

FOUNDATION The BioLogos Foundation « www.BioLogos.org/projects/scholar-essays

' had once been bestowed on sectarian science. Nonetheless, the venue of popular opinion that Dwight had exploited
i for his victory remained the venue that the new breed of educators exploited to win their battles. Persuasion by

. means of popular opinion, in other words, became the American substitute for coercion by means of monarchical

| dictate.

; .dzi 2F O2dzNBSI S@Sy Ay | RSY2O0NrOez adKS gAfft 27
| legislatures, courts, taxing bodies, and other instruments of public order have often acted-esrgeléntly as the

a aristocrats of Christendom acted in carrying out their wishes.

i The early history of Cornell University itself shows how these peculiarly American dynamics worked. Early
plans for one university that could combine a traditional focus on the liberal arts with a newer emphasis on the

' mechanical arts funded by the Morrill Act did not seem controvel8i@lut as these plans were taken up by two

' leaders in the New York senate, the aging Ezra Cornell and the young A. D. White, things became more complicated.
| For different reasons, Cornell and White had become strong advocates of what they calledatarian learning.

Cornell had been offended when the Society of Friends ousted him for marryingQuaker. White had become
RAAAffdzaA2Y SR ¢ A ( Kspéhdosed HgNdr I@aEningivihényhdrspediR yearkataNiEh&minational
college where, in his account, everything was pandemonium. As a young man, furthermore, White had become
personally convinced that theologically specific education stood in the way of the progressive, evolutionary religion
' he favored. At fist it seemed a natural thing for Cornell and White to propose that their university would be

| nonsectarian. But when the legislation establishing the university was passed in 1865, opposition from leaders of
denominational colleges sprang out of the woodwork. In Haitting attacks, opponents claimed that

| nonsectarianism was simply a stalkidkg N&S F2NJ AYFARSt A& o ¢tKSe dzaSR (KS
LY F2NIKANARY3 FlLEOdz Gé 2F it RSY2YAYlLGA2Yyao® tKSe

| of this criticism was motivated by principle. Some was motivated by a desire to share in the money provided by the
| Morrill Act. Much of it was over the top.

Decades later, White reported that at first he resolved simply to ignore this criticism. But then he decided on

L y20KSN) O2dz2NBESE ¢gKAOK KS Lzt t€A1S GKAAY 4L aG22R F2
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i In the contemporary United States, with our democratic form of Christendom, disputes involving science and
religion play out in demaocratic venues that much resemble the venues in which A. D. White struggled to get Cornell
University off the ground. Popularly elected legislatures pass laws to define the boundaries between science and
religion; the same bodies collect taxes and disburse public funds in ways that control investigation of science and
religion. Courts work to find the right balance between, on the one side, particular religious and scientific interests
and, on the other, the general public good.

, The United States does not have a monarchy, but we do have talk radio. We do not have close collaboration

| between church and state, but we do have dueling medfa2 NJ S EF YL S GKS LXIFé& daLYyKSN
C{GSAyQa FAEY G9ELISttSRY b2 LyGStftA3aSyOS !ff26SRPE
marketers who know how to promote books with titles likee God Delusioand Defeating DarwinismWe have

many religiouslyinspired statements about science from people with little or no scientific expertise. We have many
statements by people claiming to speak for science who have little or no philosophical expertise. Here is the critical
point: if misinformed people making such statements are more persuasive for a particular audience than those who
speak about such matters with expertise, then for that particular audience in this democratic polity, the uninformed
exercise a coercive authority over the informed.

Andrew Dickson White knew what he was talking about when he wrote about Warfare. But he
misunderstood the nature of that conflict. His own life experiences had well prepared him to write a big book on
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what he had experienced, notto be sureA History of the Warfare of Science with Theology in Christendorn

something on the order dfhe Struggle for Hegemony over Public Discourse among Interested Parties in a
Democratic Polity To be sure, the title of the book he did not write does not have quite the punch of the title of the
book he did write. But it would have described much more accurately what he had personally experienced and also
gKIFG KAa ftAFTSQa AyoOSaalyid KAaAG2NARAOFET NBaSkNOK KFR dzy
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This is the end of my historical account. But the nature of this topic might leave at least some readers
interested in what my own positive peace plan would look like. The two suggestions | offer grow out of my
understanding of the particular American circumstances that created the informal American variant of Christendom.

First is a counsel of peace for those who are convinced that the Bible demands a young earth, or that belief in
the Bible dictates a particular approach to design in nature, or that trust in Scripture must oppose reliance on the
methods of modern science. To such ones my advice is to accept the possibility that traditional interpretations of
Scripture can be changed without weakening the main message of Scripture. The simplest way to implement this
advice is to urge those who believe the Bible is the Word of God to listen carefully to others who believe the very
same thing and who have been called as trained students of nature.

A more complicated way to frame such advice is to follow this chain of reasoning: First, traditional Christians
0StASOS 4KIG GKS . Ao6fS area Foz2dzi GKS 2NARAIAYy 2F | ff
that natural processes are sustained by God and that human minds can discover how nature works only because God
made the human mind capable of understanding nature. What&uwbled minds find out about Geslistained
nature must, therefore, come into play when believers interpret the @wmpired Scriptures. God is the author of
the book of nature as well as the book of Scripture; there is no future in trying to read these books against each
other.

My counsel of peace for those who fear the threat of religious believers focuses on a clear understanding of
the development and actual working of modern science, From my angle, itis an intellectual scandal to see how often
capitats Science is enlisted to defend or attack concepts like the existence of God. Yet modern science is defined by
its very nature as the empirical study of naturally occurring cause and effect relationships; as such, it must be entirely
neutral on questions of teleology or purpose, on questions of intelligent design, or questions of divine providence
since these are all questions that, in principle, cannot be answered by close examination of the natural world.
Inference, deduction, application, or some other intellectual move is always required when going beyond
systematized observations in the realm of nature to larger claims about the existence-existence of God, about
purpose, about design, and even about miracles. Of course science as such makes a contribution to all such moves
that argue for or against traditional understandings of God. But it is a logical fallacy of the first order to suggest that
Science by itself solves any of the major questions about the nature of human destiny.

In the midst of one of the recent debates over design in evolutionary biology, a physicist from Washington
University, St. Louis, made the necessary, but all too uncommordesa}ing assertion:

It all comes down to what is said about the mutations that provided the genetic variation underlying the
observed evolution of life on earth. Simplifying to one sentence: We have no evidence, one way or the other,
about the randomness or purposelessness of those mutations, and it is reasonable to ask teachers not to
claim that we do.”

Evidence about mutations abound; evidence for purpose, strictly considered, must come from domains other than
science defined as systematic empirical study of natural phenomena.
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Given the long history of conflicts swirling around issues of science and religion, | have no illusions that the

suggestions of this one brief paper can bring about a just and lasting peace on these issues. But | do hope that after
this kind of primarily historical account, it may be possible to entertain the notion that because there has never been
such a thing as the Warfare between Science and Theology, debates involving science and religion can be carried out
with more light and less heat than has often been the American experience.
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