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ABSTRACT: The literary conventions employed in Genesis chapter 1 mark it out, not as a scientific 
document describing material origins, but as a literary polemic against surrounding ancient Near Eastern 
ǇŀƎŀƴ ǊŜƭƛƎƛƻƴǎΦ ¢Ƙƛǎ ƛƴǘŜǊǇǊŜǘŀǘƛƻƴ ŘƛǾŜǎǘǎ ǘƘŜ ǘŜȄǘ ŦǊƻƳ ŀƴȅ ƻōƭƛƎŀǘƛƻƴ ǘƻ ŎƻƳƳǳƴƛŎŀǘŜ άŀŎŎǳǊŀǘŜ 
ǎŎƛŜƴŎŜέ ǘƻ ǘƘŜ ƳƻŘŜǊƴ ǊŜŀŘŜǊΦ DŜƴŜǎƛǎ м ƛǎ ŀ ǘƘŜƻƭƻƎƛŎŀƭ-political document that has nothing to do with 
science as the modern reader understands it. Creation language here and elsewhere in Scripture is not 
about establishing scientific origins of material substance and structure but about covenantal 
establishment and worldview. 

 

I am not a scientist. I am a professional storyteller. My interests lie in understanding the literary 
genres and cultural contexts of the Bible as it existed within an ancient Near Eastern worldview that 
included common metaphors, images and concepts. As readers displaced from such an ancient world by 
time, space, and culture, we will misread the text through our own cultural prejudice if we do not seek to 
understand it through the eyes of its original writers and readers. Creation stories (cosmogonies) are 
particularly vulnerable to this kind of interpretive violence. 

Genesis 1 is an ancient cosmogony, a story of the origin of the universe. Its Semitic authorship is 
birthed within a varied cultural heritage of Babylonian, Egyptian and Canaanite environments. The Judeo-
/ƘǊƛǎǘƛŀƴ ǘǊŀŘƛǘƛƻƴ Ƙŀǎ ǊŜŎŜƛǾŜŘ ǘƘŜ ŜƴǘƛǊŜ ŎƻǊǇǳǎ ƻŦ ǘƘŜ hƭŘ ¢ŜǎǘŀƳŜƴǘ ŀǎ άōǊŜŀǘƘŜŘ ƻǳǘέ ōȅ DƻŘ ǘƘǊƻǳƎƘ 
the writings and personalities of those human beings embedded within their cultures (2Tim 3:16; 1Pet 1:20
-21). ¢Ƙƛǎ ŘƻŎǘǊƛƴŜ ƻŦ άŘǳŀƭ ŀǳǘƘƻǊǎƘƛǇέ ōŜǘǿŜŜƴ ŘƛǾƛƴƛǘȅ ŀƴŘ ƘǳƳŀƴƛǘȅ ƛǎ ƴƻǘ ŀ ŘƛŎǘŀǘƛƻƴ ǘƘŜƻǊȅ ƻǊ 
automatic writing, but rather a providential means of transmission of truth through incarnation of human 
literary convention.i 

This factor of human and divine authorship of Scripture tends to be polarizing over the similarities 
and differences between the Bible and the ancient Near Eastern (ANE) texts. Without wanting to generalize 
unfairly, liberals have tended to stress the similarities of the Bible with ANE literature, thus highlighting the 
human dimension of biblical authorship and giving little doctrinal weight to the differences between them. 
Conservatives, although acknowledging these similarities, have tended to accent the differences and so 
ƻŦŦŜǊ ŀ ŘŜŦŜƴǎŜ ƻŦ ǘƘŜ .ƛōƭŜΩǎ ǳƭǘƛƳŀǘŜ ŘƛǾƛƴŜ ƻǊƛƎƛƴΦ  

As an orthodox Christian, I affirm both the human and divine origin of the Bible with equal ultimacy. 
The differences between it and other ANE literature surely illustrate a divine antithesis, but the similarities 
between it and other ANE literature surely illustrate human synthesis that need not support the claim of 
errancy and untruth. God accommodates and uses human culture and conceptions to communicate his 
ǘǊǳǘƘ ōŜŎŀǳǎŜ ǿŜ Ŏŀƴƴƻǘ ŎƻƳǇǊŜƘŜƴŘ DƻŘΩǎ ƪƛƴƎŘƻƳ ƻǳǘǎƛŘŜ ƻŦ ƻǳǊ ŦƛƴƛǘŜ ǇŀǊŀŘƛƎƳǎ ƻŦ ǳƴŘŜǊǎǘŀƴŘƛƴƎΦ !ǎ 
WƻƘƴ /ŀƭǾƛƴ ǎƻ ŀǇǘƭȅ Ǉǳǘ ƛǘΣ ά.ǳǘ ƛǘ ǎƘƻǿǎ ŀƴ ŜȄǘǊŀƻǊŘƛƴŀǊȅ ŘŜƎǊŜŜ ƻŦ ǿƛŎƪŜŘƴŜǎǎΣ ǘƘŀǘ ǿŜ ȅƛŜƭŘ ƭŜǎǎ 
reverence to God speaking to us, because he condescends to our ignorance; and, therefore, when God 
prattles to us in Scripture in a rough and popular style, let us know that this is done on account of the love 
ǿƘƛŎƘ ƘŜ ōŜŀǊǎ ǘƻ ǳǎΦέii 

 Lƴ ƭƛƎƘǘ ƻŦ ǘƘƛǎ άƭƻǾƛƴƎ ŀŎŎƻƳƳƻŘŀǘƛƻƴέ ǘƘŀǘ /ŀƭǾƛƴ ǎǇƻƪŜ ƻŦΣ ¢ƘŜ /ƘƛŎŀƎƻ {ǘŀǘŜƳŜƴǘ ƻƴ .ƛōƭƛŎŀƭ 
LƴŜǊǊŀƴŎȅ όмфтуύ ŎƻƴŎƭǳŘŜŘΣ ά5ƛŦŦŜǊŜƴŎŜǎ ōŜǘǿŜŜƴ ƭƛǘŜǊŀǊȅ ŎƻƴǾŜƴǘƛƻƴǎ ƛƴ .ƛōƭŜ ǘƛƳŜǎ ŀƴŘ ƛƴ ƻǳǊǎ Ƴǳǎǘ ŀƭǎƻ 
ōŜ ƻōǎŜǊǾŜŘΧ {ŎǊƛǇǘǳǊŜ ƛǎ ƛƴŜǊǊŀƴǘΣ ƴƻǘ ƛƴ ǘƘŜ ǎŜƴǎŜ ƻŦ ōŜƛƴƎ ŀōǎƻƭǳǘŜƭȅ ǇǊŜŎƛǎŜ ōȅ ƳƻŘŜǊƴ ǎǘŀƴŘŀǊŘǎΣ ōǳǘ ƛƴ 
the sense of making good its claims and achieving that measure of focused truth at which its authors 



ŀƛƳŜŘΦέiii {ƻΣ ǿƘŀǘ ƛǎ άǘƘŜ ƳŜŀǎǳǊŜ ƻŦ ŦƻŎǳǎŜŘ ǘǊǳǘƘέ ŀǘ ǿƘƛŎƘ ǘƘŜ .ƛōƭƛŎŀƭ ŀǳǘƘƻǊǎ ŀƛƳŜŘΚ LŦ ƛǘ ǿŀǎ ƴƻǘ 
absolute precision by modern standards, as these conservative scholars admit, then what kind of truth was 
ƛǘΚ [ŜǘΩǎ ǘŀƪŜ ŀ ƭƻƻƪ ŀǘ ǎƻƳŜ ƻŦ ǘƘŜ !b9 ƭƛǘŜǊŀǊȅ ŀƴŘ ǎǘƻǊȅǘŜƭƭƛƴƎ ŦŜŀǘǳǊŜǎ ƻŦ {ŎǊƛǇǘǳǊŜ ǘƻ ǎŜŜ Ƨǳǎǘ ǿƘŀǘ ƪƛƴŘ 
ƻŦ ǘǊǳǘƘ DƻŘΩǎ ǿƻǊŘ ƛƴǘŜƴŘŜŘ ǿƘŜƴ ƛǘ ŎƻƳŜǎ ǘƻ ōƛōƭƛŎŀƭ ŎǊŜŀǘƛƻƴΦ 

 

Creation as Cosmogony 

¢ƘŜ муǘƘ ŎŜƴǘǳǊȅ ά!ƎŜ ƻŦ 9ƴƭƛƎƘǘŜƴƳŜƴǘέ ŜǎǘŀōƭƛǎƘŜŘ ŀǳǘƻƴƻƳƻǳǎ ƘǳƳŀƴ ǊŜŀǎƻƴƛƴƎ ŀǎ ǘƘŜ ǇǊƛƳŀǊȅ 
ǎƻǳǊŎŜ ƻŦ ŀǳǘƘƻǊƛǘȅ ŀƴŘ ŜƭŜǾŀǘŜŘ άǎŎƛŜƴǘƛŦƛŎέ ŜƳǇƛǊƛŎŀƭ ƻōǎŜǊǾŀǘƛƻƴ ƻǾŜǊ ŀōǎǘǊŀŎǘ ǇƘƛƭƻǎƻǇƘȅ ŀƴŘ ǘƘŜƻƭƻƎȅΦ 
One of the effects of this cultural revolution on the way we think today is a materialist prejudice, the belief 
that ultimate reality is material, not spiritual. Any appeal to teleology or purpose behind natural events 
became illegitimate because the dominant assumption was that we live in a closed system of natural 
causes. So when we as moderns approach cosmogony, or the story of the origin of the universe, we 
naturally assume any such story is about answering the question of where matter comes from (since this is 
ultimate reality). Our post-9ƴƭƛƎƘǘŜƴŜŘ ǎŎƛŜƴǘƛŦƛŎ ƳƛƴŘǎ ŘŜƳŀƴŘ άƻōƧŜŎǘƛǾŜέ ŘŜǎŎǊƛǇǘƛƻƴǎ ƻŦ ƳŀǘŜǊƛŀƭ 
structure, natural laws that work upon matter, and taxonomic categories of material substances. 

But this is not the way the ancient Near Eastern mind thought when approaching cosmogony. To interpret 
ancient pre-scientific cosmogonies through our post-Enlightened scientific materialist categories is to do 
ǾƛƻƭŜƴŎŜ ǘƻ ǘƘŜ ǘŜȄǘΥ ŎƻƳƳƻƴƭȅ ŎŀƭƭŜŘ ŎǳƭǘǳǊŀƭ ƛƳǇŜǊƛŀƭƛǎƳΦ !ǎ WƻƘƴ ²ŀƭǘƻƴ ŀǊƎǳŜǎΣ άtŜƻǇƭŜ ƛƴ ǘƘŜ ŀƴŎƛŜƴǘ 
world believed that something existed not by virtue of its material properties, but by virtue of its having a 
ŦǳƴŎǘƛƻƴ ƛƴ ŀƴ ƻǊŘŜǊŜŘ ǎȅǎǘŜƳΦέiv And that ordered system was not a scientific system of matter and 
physics, but a human system of society and culture. 

Walton explains that creation and existence in the ANE mindset involved three elements alien to modern 
notions of existence. He lays out examples from Mesopotamian and Egyptian creation myths in common 
ǿƛǘƘ DŜƴŜǎƛǎ ǘƻ ƛƭƭǳǎǘǊŀǘŜ ǘƘŀǘ ōǊƛƴƎƛƴƎ ǎƻƳŜǘƘƛƴƎ ƛƴǘƻ ŜȄƛǎǘŜƴŎŜ ǿŀǎ ƴƻǘ ŀōƻǳǘ άƳŀƪƛƴƎ ǘƘƛƴƎǎέ ƻǊ 
manufacturing material substance but about naming, separating, and assigning roles to things.v 

 

Naming 

 

 ω ¢ƘŜ 9ƎȅǇǘƛŀƴ aŜƳǇƘƛǘŜ ¢ƘŜƻƭƻƎȅ ŘŜǎŎǊƛōŜǎ tǘŀƘ ŎǊŜŀǘƛƴƎ ŜǾŜǊȅǘƘƛƴƎ ōȅ ǇǊƻƴƻǳƴŎƛƴƎ ƛǘǎ ƴŀƳŜΦvi 

 ω ¢ƘŜ .ŀōȅƭƻƴƛŀƴ 9ƴǳƳŀ 9ƭƛǎƘ ōŜƎƛƴǎ ǿƛǘƘ ǘƘŜ ƘŜŀǾŜƴǎ ŀƴŘ ŜŀǊǘƘ ŀǎ ǿŜƭƭ ŀǎ ǘƘŜ ŘŜƛǘƛŜǎ άƴƻǘ ȅŜǘ 
 ƴŀƳŜŘΣέ ǿƘƻǎŜ ŜȄƛǎǘŜƴŎŜ ŎƻƳŜǎ ŦǊƻƳ ōŜƛƴƎ ǎƻ ƴŀƳŜŘΦvii 

 ω ¢ƘŜ IŜōǊŜǿ DŜƴŜǎƛǎ ǎƘƻǿǎ ¸ŀƘǿŜƘ ƴŀƳƛƴƎ ǘƘƛƴƎǎ ŀƴŘ ŎŀƭƭƛƴƎ ǘƘŜƳ άƎƻƻŘΣέ ŀ ǿƻǊŘ ƴƻǘ ƻŦ ƳƻǊŀƭ 
 quality, but of orderly fittingness.viii 

 

This is not so much a denial of material creatio ex nihilo, (creation out of nothing) as it is a cultural linguistic 
ŦƻŎǳǎ ƻƴ ǇǳǊǇƻǎŜǎ ƻǾŜǊ ǇǊƻǇŜǊǘƛŜǎΦ ά¢ƘǳǎΣ ǘƘŜ ώIŜōǊŜǿϐ ǘŜȄǘ ƴŜǾŜǊ ǳǎŜǎ bara [a special word used 
ŜȄŎƭǳǎƛǾŜƭȅ ƻŦ ŘƛǾƛƴŜ ŀŎǘƛǾƛǘȅϐ ƛƴ ŀ ŎƻƴǘŜȄǘ ƛƴ ǿƘƛŎƘ ƳŀǘŜǊƛŀƭǎ ŀǊŜ ƳŜƴǘƛƻƴŜŘΧǘƘŀǘ ƳŀǘŜǊƛŀƭǎ ŀǊŜ ƴƻǘ 
ƳŜƴǘƛƻƴŜŘ ǎǳƎƎŜǎǘǎ ǘƘŀǘ ƳŀƴǳŦŀŎǘǳǊŜ ƛǎ ƴƻǘ ǘƘŜ ƛǎǎǳŜΦέix 
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Separation 

 

 ω 9ǾŜǊȅǘƘƛƴƎ ƛƴ ǘƘŜ 9ƎȅǇǘƛŀƴ ǳƴƛǾŜǊǎŜ ŎŀƳŜ ƛƴǘƻ ŜȄƛǎǘŜƴŎŜ ǘƘǊƻǳƎƘ ǎŜǇŀǊŀǘƛƻƴ ŦǊƻƳ ǎƻƳŜǘƘƛƴƎ ŜƭǎŜΦ 
 The limitless ocean above the sky (the god Nun) was separated from the waters under the earth 
 (Tefnut) by Shu, the god of air.x 

 ω Lƴ ǘƘŜ .ŀōȅƭƻƴƛŀƴ 9ƴǳƳŀ 9ƭƛǎƘΣ ǘƘŜ ǾƛŎǘƻǊƛƻǳǎ aŀǊŘǳƪ ŎǊŜŀǘŜŘ ǘƘŜ ƘŜŀǾŜƴǎ ŀƴŘ ǘƘŜ ŜŀǊǘƘ ōȅ 
 splitting the corpse of his vanquished foe Tiamat in two.xi 

 ω Lƴ DŜƴŜǎƛǎΣ DƻŘ ǎŜǇŀǊŀǘŜŘ ǘƘŜ ƭƛƎƘǘ ŦǊƻƳ ǘƘŜ ŘŀǊƪƴŜǎǎ όмΥпύΣ ǘƘŜ ǿŀǘŜǊǎ ŀōƻǾŜ ŦǊƻƳ ǘƘŜ ǿŀǘŜǊǎ 
below (1:6-7), the land from the waters below (1:9), male from female (2:21-24), and the Sabbath 
from other days (2:3). 

 

Separation is differentiation, distinction between things. God separates a people for himself (1 Sam. 12:22), 
and gives great detail in the Law from Sinai for cultic separations that reinforce a code of holiness. The 
ǎŜǇŀǊŀǘƛƻƴ ƻŦ ŎǊŜŀǘƛƻƴ ƛǎ ŀ ǘƘŜƻƭƻƎƛŎŀƭ ǊŜƛƴŦƻǊŎŜƳŜƴǘ ƻŦ DƻŘΩǎ ƳŀƧƻǊƛǘȅ ǘƘŜƳŜ ƻŦ Ƙƻƭȅ ƻǘƘŜǊƴŜǎǎ ƛƴ 
Scripture. 

 

Roles 

 

 ω ¢ƘŜ 9ƎȅǇǘƛŀƴ tŀǇȅǊǳǎ LƴǎƛƴƎŜǊ ŘŜǎŎǊƛōŜǎ му ŎǊŜŀǘƛƻƴǎ ƻŦ ŦǳƴŎǘƛƻƴǎ ŦƻǊ ǘƘƛƴƎǎ ŦǊƻƳ ǘƘŜ ŜŀǊǘƘ ǘƻ 
 wealth.xii 

 ω ¢ƘŜ .ŀōȅƭƻƴƛŀƴ 9ƴǳƳŀ 9ƭƛǎƘ Ƙŀǎ aŀǊŘǳƪ ŎǊŜŀǘƛƴƎ ǎǳƴΣ Ƴƻƻƴ ŀƴŘ ŎƻƴǎǘŜƭƭŀǘƛƻƴǎ ŦƻǊ ǘƘŜƛǊ ǇǳǊǇƻǎŜǎΣ 
 and specified stations for the gods.xiii 

ω ¸ŀƘǿŜƘ ƛǎ ŘŜǎŎǊƛōŜŘ ŀǎ ŎǊŜŀǘƛƴƎ ǘƘŜ ǘƘƛƴƎǎ-in-the-world of Genesis 1 by explaining their purposes: 
light and dark to mark time (1:5); sun, moon, and stars to give light (1:16); and signs for seasons 
(1:14); plants and fruit for food (1:29); mankind to rule over animals and the creation (1:27-28). 

 

Things-in-the-world were thought of in terms of their purpose for humankind not their material being. This 
stress on teleology (purpose) sheds light on the personification of nature into deities whose ANE stories 
become mythic explanations of cycles that are used instrumentally in religious cult.xiv Purpose can only 
come from persons, so pagan deities were imminent within nature. Though Yahweh was contrastingly 
transcendent he was nevertheless the person behind the purpose of the depersonalized nature. Thus, even 
Yahweh uses natural elements such as wind, lightning and thunderstorms as means of revealing his 
presence (theophany) and purposes.xv 

Interpreting the creation story of Genesis with an expectation of modern scientific discourse is 
hermeneutical violence. The notion of creation and existence in the biblical ancient Near East was not one 
of physics, life sciences, material substance and structure, it was a story explaining the creation of the 
functions of the world through naming, separation and purpose. Purpose (teleology) is theological not 
empirical and does not therefore require any scientific theory, be it young earth creationism or theistic 
evolution. 
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Creation as Combat 

 Lƴ Ƙƛǎ ŀƴŀƭȅǎƛǎ ƻŦ ŀƴŎƛŜƴǘ ŎǊŜŀǘƛƻƴ ŀŎŎƻǳƴǘǎΣ wƛŎƘŀǊŘ /ƭƛŦŦƻǊŘ ŎƻƴŎƭǳŘŜǎ ǘƘŀǘ άƳŀƴȅ ŀƴŎƛŜƴǘ 
cosmogonies are narratives and depend on plot and character for their movement; they must be read as 
ŘǊŀƳŀ ǊŀǘƘŜǊ ǘƘŀƴ ΨƻōƧŜŎǘƛǾŜΩ ŘŜǎŎǊƛǇǘƛƻƴΦέxvi To the ancients, creation was not a historical chronology of 
material origins, but a drama of spiritual purposes. The essence of drama is conflict, and that conflict is 
reflected in biblical creation, no less than in ANE accounts, through the text as theological-political polemic 
-- images of combat. 

One of the functions of ancient creation narratives is to literarily encode the religious and political 
overthrow of one culture by another. When a king or kingdom would rise to power in the ancient world, 
ǘƘŜȅ ǿƻǳƭŘ ƻŦǘŜƴ ŘƛǎǇƭŀŎŜ ǘƘŜ Ǿŀǎǎŀƭ ŎǳƭǘǳǊŜΩǎ ŎǊŜŀǘƛƻƴ ǎǘƻǊƛŜǎ ǿƛǘƘ ǘƘŜƛǊ ƻǿƴ ǎǘƻǊƛŜǎ ƻŦ Ƙƻǿ ǘƘŜƛǊ ŘŜƛǘƛŜǎ 
triumphed over others to create the world in which they now lived. 

 The Enuma Elish tells the story of the Babylonian deity Marduk, and his ascendancy to power in the 
Mesopotamian pantheon, giving mythical justification to the rise of Babylon as an ancient world power 
most likely in the First Babylonian Dynasty under Hammurabi (1792-1750 B.C.).xvii As the prologue of the 
/ƻŘŜ ƻŦ IŀƳƳǳǊŀōƛ ŜȄǇƭŀƛƴǎΣ ά!ƴǳΣ ǘƘŜ ƳŀƧŜǎǘƛŎΣ YƛƴƎ ƻŦ ǘƘŜ !ƴǳƴƴŀƪƛΣ ŀƴŘ .ŜƭΣ ǘƘŜ [ƻǊŘ ƻŦ IŜŀǾŜƴ ŀƴŘ 
Earth, who established the fate of the land, had given to Marduk, the ruling son of Ea, dominion over 
mankind, and called Babylon by his great name; when they made it great upon the earth by founding 
therein an eternal kingdom, whose foundations are as firmly grounded as are those of heaven and 
ŜŀǊǘƘΦέxviii 

 ¢ƘŜ .ŀŀƭ ƳȅǘƘ ƻŦ ¦ƎŀǊƛǘ ǘŜƭƭǎ ǘƘŜ ǎǘƻǊȅ ƻŦ ǘƘŜ ǎǘƻǊƳ ƎƻŘ ά.ŀŀƭ ǘƘŜ /ƻƴǉǳŜǊƻǊΣέ ŀƴŘ Ƙƛǎ ŜǇƛǇƘŀƴȅ ƛƴ 
ōŜŎƻƳƛƴƎ ά[ƻǊŘ ƻŦ ǘƘŜ ŜŀǊǘƘέ ƛƴ /ŀƴŀŀƴΦ  /ƘŀǇǘŜǊ L ƻŦ ǘƘŜ ǘŜȄǘ ǊŜŀŘǎΣ 

 

ά[Ŝǘ ƳŜ ǘŜƭƭ ȅƻǳΣ tǊƛƴŎŜ .ŀŀƭΣ 

 let me repeat, Rider on the Clouds: 

Behold, your enemy, Baal, 

 behold, you will kill your enemy, 

 behold, you will annihilate your foes. 

You will take your eternal kingship, 

 ȅƻǳǊ ŘƻƳƛƴƛƻƴ ŦƻǊŜǾŜǊ ŀƴŘ ŜǾŜǊΦέxx 

 

DŜƴŜǎƛǎ мΣ ŀŎŎƻǊŘƛƴƎ ǘƻ ǎŎƘƻƭŀǊ .ǊǳŎŜ wŜƛŎƘŜƴōŀŎƘΣ ǿŀǎ ŀƭǎƻ ǿǊƛǘǘŜƴ άŀǎ ŀ ǘƘŜƻƭƻƎƛŎŀƭ-political document 
that describes how the Supreme Monarch establishes his kingdom and thereby justifies his claim to 
ŜȄŎƭǳǎƛǾŜ ǇƻǎǎŜǎǎƛƻƴ ƻŦ ŜǾŜǊȅǘƘƛƴƎ ƛƴ ƛǘΦέxxi God was preparing Israel to displace the pagan Canaanites and 
their gods both physically and literarily, so He inspired this authorship of the creation account to express 
that ancient Near Eastern motif of justifying transcendent authority and land ownership with a creation 
story. 

 Genesis follows the structure of suzerain-vassal treaties that reflects the activity of ancient Near 
9ŀǎǘŜǊƴ ƳƻƴŀǊŎƘǎΦ άDƻŘ ǎŀȅǎ ŀƴŘ ƛǘ ƘŀǇǇŜƴǎΣ ƴŀƳŜǎ ŀƴŘ ƛǘ ƛǎ ƘƛǎΣ ǎŜǘǎ Ƙƛǎ ǊŜǇǊŜǎŜƴǘŀǘƛǾŜ ƛƳŀƎŜǎ ǘƘǊƻǳƎƘƻǳǘ 
the land, sits and pronounces in council, establishes the cultic, and is the ultimate arbiter of what is 
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ƎƻƻŘΦέxxii It is distinctly polemical for the Genesis account to describe the common male and female as 
DƻŘΩǎ ǊŜǇǊŜǎŜƴǘŀǘƛǾŜǎΣ ŎǊŜŀǘŜŘ ƛƴ Iƛǎ ƛƳŀƎŜΣ ǎƛƴŎŜ ǘƘƛǎ ŎƻƴŎŜǇǘ ǎŜŜƳǎ ƻƴƭȅ ǘƻ ōŜ ŀǇǇƭƛŜŘ ǘƻ ƪƛƴƎǎ ƛƴ ŀƴŎƛŜƴǘ 
Mesopotamia.xxiii 

Genesis 1 is the legitimation of Yahweh, the God of Israel, and his authority and power over all 
things, including the gods of Canaan, who are in fact, reduced to nothing. The literary act of replacing one 
identity with another by investing new meaning into commonly understood words, images, metaphors or 
ƳƻǘƛŦǎ ƛǎ ŎŀƭƭŜŘ άǎǳōǾŜǊǎƛƻƴΦέ ¢Ƙƛǎ ǎǳōǾŜǊǎƛƻƴ ƻŦ ǇŀƎŀƴ ŘŜƛǘƛŜǎ ƛƴ ǘƘŜ ǘŜȄǘ ƛǎ ŀƭǎƻ ŀŎƘƛŜǾŜŘ ǘƘǊƻǳƎƘ ǘƘŜ 
demythologizing of nature. Mesopotamian, Canaanite and Egyptian cosmogonies all personify nature 
through their various deities of sun, moon, stars, waters and the heavens. These gods are mere 
personifications of nature and are therefore subject to the cycles and seasons of nature. 

 In Genesis 1 we see a specific description of Yahweh as sovereign creator and sustainer of seasons 
and their signs for His purposes. Nature has no animistic personality. When describing the creation of sun 
and moon, the Hebrew text seems to avoid the names for sun (shemesh) and moon (chodesh), perhaps 
because Shemesh was the name of the Akkadian sun god. Instead, the writer simply calls them the 
άƎǊŜŀǘŜǊέ ŀƴŘ άƭŜǎǎŜǊέ ƭƛƎƘǘǎΣ ƘŜŀǾŜƴƭȅ ōƻŘƛŜǎΦ ²ƘŜƴ ŘŜǎŎǊƛōƛƴƎ ǘƘŜ ǎǳǊŦŀŎŜ ƻŦ ǘƘŜ ŘŜŜǇ ǿŀǘŜǊǎ ƻǾŜǊ ǿƘƛŎƘ 
the spirit of God hovered (Gen. 1:2), the author uses a word for the deep (tehom) with possible linguistic 
connections to ANE myths of a sea dragon, a symbol of the chaos out of which deity brings order.xxiv While 
the Genesis account reflects a similar creation out of watery chaos, it nevertheless strips all animation from 
that watery chaos. It remains an inert lifeless state without personality, moldable in the hands of the 
Creator. Genesis subverts the ancient Near Eastern creation genre of literature by using common ANE 
narrative concepts and reinvesting them with new definitions and contexts. 

 Another way that biblical creation reflects ancient Near Eastern culture, while subverting it is in its 
appropriation of what ANE scholars call the Chaoskampf motif, or the creation of order out of chaos 
through struggle. Hermann Gunkel first suggested in Creation and Chaos (1895) that some ancient Near 
Eastern creation myths contained a cosmic conflict between deity and sea, as well as sea dragons or 
serpents that expressed the creation of order out of chaos.xxv Gunkel argued that Genesis borrowed this 
idea from the Babylonian tale of Marduk battling the goddess Tiamat, serpent of chaos, whom he 
vanquished, and out of whose body he created the heavens and earth.xxvi Later, John Day argued in light of 
the discovery of the Ugarit tablets in 1928, that Canaan, not Babylonia is the source of the combat motif in 
Genesis,xxvii ǊŜŦƭŜŎǘŜŘ ƛƴ ¸ŀƘǿŜƘΩǎ ƻǿƴ ŎƻƳǇƭŀƛƴǘ ǘƘŀǘ LǎǊŀŜƭ ƘŀŘ ōŜŎƻƳŜ ǇƻƭƭǳǘŜŘ ōȅ /ŀƴŀŀƴƛǘŜ ŎǳƭǘǳǊŜΦxxviii 
Lƴ ǘƘŜ .ŀŀƭ ŎȅŎƭŜΣ .ŀŀƭ ōŀǘǘƭŜǎ ¸ŀƳ ό{Ŝŀύ ŀƴŘ ŎƻƴǉǳŜǊǎ ƛǘΣ ŀƭƻƴƎ ǿƛǘƘ άǘƘŜ ŘǊŀƎƻƴΣέ άǘƘŜ ǘǿƛǎǘƛƴƎ ǎŜǊǇŜƴǘΣέ ǘƻ 
be enthroned as chief deity of the Canaanite pantheon.xxix 

 While the image of struggle has already been noted as being polemically absent in Genesis 1, it is 
certainly alive and kicking in other creation passages throughout the Old Testament. Rather than 
speculating about who borrowed whose understanding of ChaoskampfΣ ²ŀƭǘƻƴ ǎǳƎƎŜǎǘǎ άōƻǊǊƻǿƛƴƎ ƛǎ ƴƻǘ 
ǘƘŜ ƛǎǎǳŜΧ [ƛƪŜǿƛǎŜ ǘƘƛǎ ƴŜŜŘ ƴƻǘ ŎƻƴŎŜǊƴ ǿƘƻǎŜ ƛŘŜŀǎ ŀǊŜ ŘŜǊƛǾŀǘƛǾŜΦ ¢ƘŜǊŜ ƛǎ ǎƛƳǇƭȅ ŎƻƳƳƻƴ ƎǊƻǳƴŘ 
ŀŎǊƻǎǎ ǘƘŜ ŎƻƎƴƛǘƛǾŜ ŜƴǾƛǊƻƴƳŜƴǘ ƻŦ ǘƘŜ ŎǳƭǘǳǊŜǎ ƻŦ ǘƘŜ ŀƴŎƛŜƴǘ ǿƻǊƭŘΦέxxx Chaoskampf is simply a common 
ancient Near Eastern motif shared between Israel and its pagan neighbors that Jewish authors appropriate, 
under divine authority of Yahweh, for their own discourse. For biblical authors, creation and Chaoskampf 
language are intertwined to describe the action of Yahweh creating his world order out of chaos -- 
alternately symbolized as Sea, Leviathan, Dragon and Rahab. 
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You broke the heads of the sea monsters in the waters. 

¸ƻǳ ŎǊǳǎƘŜŘ ǘƘŜ ƘŜŀŘǎ ƻŦ [ŜǾƛŀǘƘŀƴΤΧ 

You have prepared the light and the sun. 

You have established all the boundaries of the earth; 

 (Psa. 74:12-17) 

 

Was it not You who cut Rahab in pieces, 

Who pierced the dragon? 

Was it not You who dried up the sea, 

The waters of the great deep; 

 [Y]ou have forgotten the LORD your Maker, 

Who stretched out the heavens 

!ƴŘ ƭŀƛŘ ǘƘŜ ŦƻǳƴŘŀǘƛƻƴǎ ƻŦ ǘƘŜ ŜŀǊǘƘΧ 

 άCƻǊ L ŀƳ ǘƘŜ [hw5 ȅƻǳǊ DƻŘΣ ǿƘƻ ǎǘƛǊǎ ǳǇ ǘƘŜ ǎŜŀ ŀƴŘ ƛǘǎ ǿŀǾŜǎ ǊƻŀǊ όǘƘŜ 
LORD of hosts is His name). 

(Isa 51:9-14) 

 

You rule the swelling of the sea; 

When its waves rise, You still them. 

You Yourself crushed Rahab like one who is slain; 

You scattered Your enemies with Your mighty arm. 

The heavens are Yours, the earth also is Yours; 

The world and all it contains, You have founded them. 

The north and the south, You have created them; 

(Psa. 89:6-12) 

 

In that day the LORD will punish Leviathan the fleeing serpent, 

With His fierce and great and mighty sword, 

Even Leviathan the twisted serpent; 

And He will kill the dragon who lives in the sea. 

(Isa. 27:1) 

 

So the language of Chaoskampf in battling the sea/dragon/Leviathan/Rahab is an image that Israel had in 
ŎƻƳƳƻƴ ǿƛǘƘ ƛǘǎ ŀƴŎƛŜƴǘ bŜŀǊ 9ŀǎǘŜǊƴ ǇŀƎŀƴ ƴŜƛƎƘōƻǊǎ ǘƻ ŘŜǎŎǊƛōŜ DƻŘΩǎ ŎǊŜŀǘƛƻƴ ƻŦ ǘƘŜ ŎƻǎƳƻǎΦxxxi 
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¢ƘŜ ŎƻƴǘǊƻǾŜǊǎƛŀƭ ŘƛŦŦŜǊŜƴŎŜ ƭƛŜǎ ƛƴ DƻŘΩǎ ǘǊŀƴǎŎŜƴŘŜƴǘ ŎƻƴǘǊƻƭ over creation versus Canaanite or 
Mesopotamian imminent struggle within ŎǊŜŀǘƛƻƴΦ DƻŘ ŘƻŜǎƴΩǘ ōŀǘǘƭŜ ǿƛǘƘ ǘƘŜ ōŜŀǎǘǎ ƭƛƪŜ .ŀŀƭ ƻǊ aŀǊŘǳƪ 
does, he sovereignly controls them and destroys them for his own purposes. Creation of cosmos out of 
chaos is not a great effort for the monotheistic Yahweh of the Hebrew Scriptures. But exactly what kind of 
cosmos does Yahweh create in the Biblical text? It is not the cosmos of material substance and physics, but 
ǊŀǘƘŜǊ ǘƘŜ ŎƻǎƳƻǎ ƻŦ DƻŘΩǎ ŎƻǾŜƴŀƴǘΦ 

 

Creation as Covenant 

 Chaoskampf ŀƴŘ ŎǊŜŀǘƛƻƴ ƭŀƴƎǳŀƎŜ ŀǊŜ ǳǎŜŘ ŀǎ ǿƻǊŘ ǇƛŎǘǳǊŜǎ ŦƻǊ DƻŘΩǎ ŎƻǾŜƴŀƴǘ ŀŎǘƛǾƛǘȅ ƛƴ ǘƘŜ 
Bible. For God, describing the creation of the heavens and earth was a way of saying he has established his 
covenant with his people through exodus into the Promised Land,xxxii reaffirming that covenant with the 
kingly line of David, and finalizing the covenant by bringing them out of exile. The reader should understand 
that the Scriptures listed above, exemplary of Chaoskampf, were deliberately abbreviated to make a 
further point in this section. I will now add the missing text in those passages in bold to reveal a deeper 
motif at play in the text ς a motif not of creation as mere material manufacturing, but of creation as 
covenantal formation. 

 

Yet God is my king from of old, 

Who works deeds of deliverance in the midst of the earth.  

You divided the sea by Your strength; 

[A reference to the Exodus deliverance of the covenant at Sinai] 

You broke the heads of the sea monsters in the waters. 

¸ƻǳ ŎǊǳǎƘŜŘ ǘƘŜ ƘŜŀŘǎ ƻŦ [ŜǾƛŀǘƘŀƴΤΧ 

You have prepared the light and the sun. 

You have established all the boundaries of the earth; 

 (Psa. 74:12-17) 

 

Was it not You who cut Rahab in pieces, 

Who pierced the dragon? 

Was it not You who dried up the sea, 

The waters of the great deep; 

Who made the depths of the sea a pathway 

For the redeemed to cross over?... 

 [Y]ou have forgotten the LORD your Maker, 

Who stretched out the heavens 

!ƴŘ ƭŀƛŘ ǘƘŜ ŦƻǳƴŘŀǘƛƻƴǎ ƻŦ ǘƘŜ ŜŀǊǘƘΧ 
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 άCƻǊ L ŀƳ ǘƘŜ [hw5 ȅƻǳǊ DƻŘΣ ǿƘƻ ǎǘƛǊǎ ǳǇ ǘƘŜ ǎŜŀ ŀƴŘ ƛǘǎ ǿŀǾŜǎ ǊƻŀǊ όǘƘŜ [hw5 ƻŦ 
hosts is His name).  άL ƘŀǾŜ Ǉǳǘ aȅ ǿƻǊŘǎ ƛƴ ȅƻǳǊ ƳƻǳǘƘ ŀƴŘ ƘŀǾŜ ŎƻǾŜǊŜŘ ȅƻǳ ǿƛǘƘ 
the shadow of My hand, to establish the heavens, to found the earth, and to say to 

½ƛƻƴΣ Ψ¸ƻǳ ŀǊŜ aȅ ǇŜƻǇƭŜΦΩέ 

[a reaffirmation of the Sinai covenant through Moses] 

(Isa 51:9-14) 

 

You rule the swelling of the sea; 

When its waves rise, You still them. 

You Yourself crushed Rahab like one who is slain; 

You scattered Your enemies with Your mighty arm. 

The heavens are Yours, the earth also is Yours; 

The world and all it contains, You have founded them. 

The north and the south, You have created them; 

(Psa. 89:6-12) 

 

 άL ƘŀǾŜ ŦƻǳƴŘ 5ŀǾƛŘ aȅ ǎŜǊǾŀƴǘΤ 

With My holy oil I have anointed him,  

With whom My hand will be established; 

And in My name his horn will be exalted.  

 άL ǎƘŀƭƭ ŀƭǎƻ ǎŜǘ Ƙƛǎ ƘŀƴŘ ƻƴ ǘƘŜ ǎŜŀ 

!ƴŘ Ƙƛǎ ǊƛƎƘǘ ƘŀƴŘ ƻƴ ǘƘŜ ǊƛǾŜǊǎΧ  

άaȅ ƭƻǾƛƴƎƪƛƴŘƴŜǎǎ L ǿƛƭƭ ƪŜŜǇ ŦƻǊ ƘƛƳ ŦƻǊŜǾŜǊΣ 

And My covenant shall be confirmed to him.  

 ά{ƻ L ǿƛƭƭ ŜǎǘŀōƭƛǎƘ Ƙƛǎ ŘŜǎŎŜƴŘŀƴǘǎ ŦƻǊŜǾŜǊ 

And his throne as the days of heaven. 

(Psa 89:19-29) 

 

In that day the LORD will punish Leviathan the fleeing serpent, 

With His fierce and great and mighty sword, 

Even Leviathan the twisted serpent; 

And He will kill the dragon who lives in the sea. 

(Isa. 27:1) 
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In the days to come Jacob will take root, 

Israel will blossom and sprout, 

And they will fill the whole world with fruit. 

It will come about also in that day that a great trumpet will be blown, and those who 
were perishing in the land of Assyria and who were scattered in the land of Egypt will 

come and worship the LORD in the holy mountain at Jerusalem. [the future 
consummation of the Mosaic and Davidic covenant in the New Covenant of Messiah] 

(Isa. 27:6-13) 

  

In these texts, and others,xxxiii God does not merely appeal to his power of material creation as justification 
for the authority of his covenant, but more importantly He uses the creation of the heavens and earth, 
ƛƴǾƻƭǾƛƴƎ ǎǳōƧǳƎŀǘƛƻƴ ƻŦ ǘƘŜ ǎŜŀ ŀƴŘ ŘǊŀƎƻƴΣ ŀǎ ǇƻŜǘƛŎ ŘŜǎŎǊƛǇǘƛƻƴǎ ƻŦ DƻŘΩǎ ŎƻǾŜƴŀƴǘ ǿƛǘƘ Ƙƛǎ ǇŜƻǇƭŜΣ 
rooted in the Exodus story. The creation of the covenant is the creation of the heavens and the earth. The 
covenant is a cosmos ς not a material one centered in astronomical location and abstract impersonal forces 
as modern worldview demands, but a theological one, centered in the sacred space of land, temple, and 
cult as ancient Near Eastern worldview demands.xxxiv 

 !ǎ wƻƴŀƭŘ {ƛƳƪƛƴǎ ƻōǎŜǊǾŜǎ ƻŦ ƻǘƘŜǊ !b9 ŎǊŜŀǘƛƻƴ ǘŜȄǘǎΣ ά!ŎŎƻǊŘƛƴƎ ǘƻ ǘƘŜ Enuma Elish, for 
example, Marduk chose Babylon to be the special place of his temple and organized the rest of the creation 
around it. In the [Sumerian] Creation of the Pickax humans sprout from the ground at Uzumua, and Duranki 
is the place at which heaven and earth were originally attached. In the Egyptian creation myths, the land of 
9ƎȅǇǘ ƛǎ ǘƘŜ ƘƛƭƭƻŎƪ ǘƘŀǘ ŦƛǊǎǘ ŜƳŜǊƎŜŘ ƻǳǘ ƻŦ ǘƘŜ ǇǊƛƳŜǾŀƭ ƻŎŜŀƴ bǳƴΧ9ŀŎƘ ǇƭŀŎŜ ƛǎ ŀ ǎȅƳōƻƭƛŎ ƎŜƻƎǊŀǇƘƛŎŀƭ 
ŜȄǇǊŜǎǎƛƻƴ ƻŦ ǘƘŜ ǎǘǊǳŎǘǳǊŜ ƻŦ ŎǊŜŀǘƛƻƴΧ¢ƘŜ ƛŘŜŀǎ ƻŦ ŎǊŜŀǘƛƻƴ ŀƴŘ ǘƘŜ ŜȄǇŜǊƛŜƴŎŜǎ ƻŦ ǎŀŎǊŜŘ ǎǇŀŎŜ ŀǊŜ 
Ƴǳǘǳŀƭƭȅ ŘŜǇŜƴŘŜƴǘΦέxxxv 

¢Ƙƛǎ άŎƻǾŜƴŀƴǘ ŀǎ ŎǊŜŀǘƛƻƴέ ǿƻǊŘ ǇƛŎǘǳǊŜ ƛǎ ǊŜƛǘŜǊŀǘŜŘ ƛƴ ŀ ƴŜƎŀǘƛǾŜ ǿŀȅ ǿƘŜƴ DƻŘ ƧǳŘƎŜǎ ƴŀǘƛƻƴǎ 
and cultures. If creation of covenant involved establishing the foundations of the heavens and the earth, 
ǘƘŜƴ ŎƻǾŜƴŀƴǘŀƭ ƧǳŘƎƳŜƴǘ ƛƴǾƻƭǾŜǎ άŘŜŎǊŜŀǘƛƻƴέ ƛƳŀƎŜǊȅ ƻŦ ǘƘŜ ŘŜǎǘǊǳŎǘƛƻƴ ƻǊ άǎƘŀƪƛƴƎέ ƻŦ ƘŜŀǾŜƴǎ ŀƴŘ 
ŜŀǊǘƘΦ IŀƎƎŀƛ ŎƻƴǾŜȅǎ ǘƘƛǎ ŘŜŎǊŜŀǘƛƻƴ ǇƻƭŜƳƛŎ ŀƎŀƛƴǎǘ ǘƘŜ ƴŀǘƛƻƴǎΣ ά¢ƘŜƴ ǘƘŜ ǿƻǊŘ ƻŦ ǘƘŜ [ƻǊŘ ŎŀƳŜ ŀ 
ǎŜŎƻƴŘ ǘƛƳŜ ǘƻ IŀƎƎŀƛΧ ǎŀȅƛƴƎΣ ά{ǇŜŀƪ ǘƻ ½ŜǊǳōōŀōŜƭ ƎƻǾŜǊƴƻǊ ƻŦ WǳŘŀƘΣ ǎŀȅƛƴƎΣ ΨL ŀƳ ƎƻƛƴƎ ǘƻ ǎƘŀƪŜ ǘƘŜ 
ƘŜŀǾŜƴǎ ŀƴŘ ǘƘŜ ŜŀǊǘƘΦΩ L ǿƛƭƭ ƻǾŜǊǘƘǊƻǿ ǘƘŜ ǘƘǊƻƴŜǎ ƻŦ ƪƛƴƎŘƻƳǎ ŀƴŘ ŘŜǎǘǊƻȅ ǘƘŜ ǇƻǿŜǊ ƻŦ ǘƘŜ ƪƛƴƎŘƻƳǎ ƻŦ 
ǘƘŜ ƴŀǘƛƻƴǎέ όIŀƎ нΥнл-22). 

 Jeremiah calls the destruction of Jerusalem in 587 B.C. a return of the heavens and earth to the 
άŦƻǊƳƭŜǎǎ ŀƴŘ ǾƻƛŘέ όtohu wabohu) of Genesis 1:2 without man or beast yet createdxxxviΥ άL ƭƻƻƪŜŘ ƻƴ ǘƘŜ 
earth, and behold, it was formless and void; And to the heavens, and they had no light.  I looked on the 
mountains, and behold, they were quaking, And all the hills moved to and fro. I looked, and behold, there 
was no man, And all the birds of the heavens had fled. I looked, and behold, the fruitful land was a 
ǿƛƭŘŜǊƴŜǎǎέ όWŜǊΦ пΥно-нтύΦ  LǎŀƛŀƘ ǇǊƻŎƭŀƛƳǎ ǘƘŜ άƎƻƻŘ ƴŜǿǎέ ƻŦ ŀ bŜǿ /ƻǾŜƴŀƴǘ ƛƴ aŜǎǎƛŀƘ όLǎŀƛŀƘ смύ ŀǎ ŀ 
άƴŜǿ ƘŜŀǾŜƴǎ ŀƴŘ ŀ ƴŜǿ ŜŀǊǘƘέ όLǎŀƛŀƘ срύΦxxxvii Covenant is understood as creation of a heaven and earth, 
so important covenantal events, such as judgment on a people or creation of a new covenant, are 
understood as shaking that heaven and earth or a return to a pre-creation state of the universe. 

 ¢ƘŜ bŜǿ /ƻǾŜƴŀƴǘ ƪƛƴƎŘƻƳ ŀǎ ŀ άƴŜǿ ƘŜŀǾŜƴǎ ŀƴŘ ŜŀǊǘƘέ ƛǎ ǇƛŎƪŜŘ ǳǇ ƛƴ ǘƘŜ bŜǿ ¢ŜǎǘŀƳŜƴǘ ǿƛǘƘ 
ǘƘŜ ǎŀƳŜ ƭŀƴƎǳŀƎŜ ƻŦ ǎƘŀƪƛƴƎ ŀƴŘ ǊŜƳƻǾƛƴƎ ƻŦ ǘƘŜ ǇǊŜǾƛƻǳǎ ƘŜŀǾŜƴǎ ŀƴŘ ŜŀǊǘƘΥ ά¸Ŝǘ ƻƴŎŜ ƳƻǊŜ L ǿƛƭƭ ǎƘŀƪŜ 



ƴƻǘ ƻƴƭȅ ǘƘŜ ŜŀǊǘƘΣ ōǳǘ ŀƭǎƻ ǘƘŜ ƘŜŀǾŜƴΦέ !ƴŘ ǘƘƛǎ ŜȄǇǊŜǎǎƛƻƴΣ ά¸Ŝǘ ƻƴŎŜ ƳƻǊŜΣέ ŘŜƴƻǘŜǎ ǘƘŜ ǊŜƳƻǾƛƴƎ ƻŦ 
those things which can be shaken, as of created things, in order that those things which cannot be shaken 
may remain. Therefore, since we receive a kingdom which cannot be shaken ώŜƳǇƘŀǎƛǎ ŀŘŘŜŘϐΧέ όIŜō 
12:26-28). The replacement of the Old Covenant of Moses with the New Covenant of Christ is here 
ŘŜǎŎǊƛōŜŘ ŀǎ DƻŘ άǎƘŀƪƛƴƎέ ŀƴŘ άǊŜƳƻǾƛƴƎέ ǘƘŜ ƻƭŘ ƘŜŀǾŜƴǎ ŀƴŘ ŜŀǊǘƘΦxxxviii To the ancient Jew, the 
ŎƻǾŜƴŀƴǘǎ ƻŦ DƻŘ ǿƛǘƘ Ƙƛǎ ǇŜƻǇƭŜ ŀǊŜ ǘƘŜ ǾŜǊȅ άŎƻǎƳƻǎέ ƻŦ ǘƘŜƛǊ ŜȄƛǎǘŜƴŎŜ ŀƴŘ ƳŜŀƴƛƴƎΦ {ƻ ƛƳǇƻǊǘŀƴǘ 
covenantal events are described in cosmic terms, and the purpose of creation language is theological not 
ƴŀǘǳǊŀƭ ƻǊ άǎŎƛŜƴǘƛŦƛŎΦέ 

 The inauguration of the New Covenant through the incarnation of Christ is reaffirmed in Revelation 
as a new heaven and earth cosmos coming out of heaven to eliminate chaos (the sea) and bring a new 
sacred space of holy city and temple fulfilled in ChristxxxixΥ ά¢ƘŜƴ L ǎŀǿ ŀ ƴŜǿ ƘŜŀǾŜƴ ŀƴŘ ŀ ƴŜǿ ŜŀǊǘƘΤ ŦƻǊ 
the first heaven and the first earth passed away, and there is no longer any sea. And I saw the holy city, 
new Jerusalem, coming down out of heaven from God, made ready as a bride adorned for her husband. 
!ƴŘ L ƘŜŀǊŘ ŀ ƭƻǳŘ ǾƻƛŎŜ ŦǊƻƳ ǘƘŜ ǘƘǊƻƴŜΣ ǎŀȅƛƴƎΣ ά.ŜƘƻƭŘΣ ǘƘŜ ǘŀōŜǊƴŀŎƭŜ ƻŦ DƻŘ ƛǎ ŀƳƻƴƎ ƳŜƴΣ ŀƴŘ IŜ ǿƛƭƭ 
ŘǿŜƭƭ ŀƳƻƴƎ ǘƘŜƳΣ ŀƴŘ ǘƘŜȅ ǎƘŀƭƭ ōŜ Iƛǎ ǇŜƻǇƭŜΣ ŀƴŘ DƻŘ IƛƳǎŜƭŦ ǿƛƭƭ ōŜ ŀƳƻƴƎ ǘƘŜƳέ όwŜǾΦ нмΥм-3).xl 

 

Conclusion 

 ! ƳŜǊƛǎƳ ƛǎ ŀ ǇƘǊŀǎŜ ƻŦ ƧƻƛƴŜŘ ƻǇǇƻǎƛǘŜǎ ǘƘŀǘ ƛƴŘƛŎŀǘŜ ŀ ǘƻǘŀƭƛǘȅΦ ¢ƘŜ IŜōǊŜǿ ŦƻǊ άIŜŀǾŜƴǎ ŀƴŘ 
ŜŀǊǘƘέ Ƙŀǎ ƭƻƴƎ ōŜŜƴ ŀŎŎŜǇǘŜŘ ŀǎ ŀ ƳŜǊƛǎƳ ƻŦ ǘƘŜ ƻǊŘŜǊŜŘ ŎƻǎƳƻǎΦxli Whereas the modern scientific mind 
ŎƻƴŎŜƛǾŜǎ ƻŦ  άŎƻǎƳƻǎέ ŀǎ ŀ ǇƘȅǎƛŎŀƭ ǎȅǎǘŜƳ ƻŦ ƳŀǘŜǊƛŀƭǎ ŀƴŘ ǘƘŜƛǊ ǇǊƻǇŜǊǘƛŜǎΣ ǘƘŜ ŀƴŎƛŜƴǘ bŜŀǊ 9ŀǎǘŜǊƴ 
ƳƛƴŘ ƻŦ ǘƘŜ IŜōǊŜǿ ŎƻƴŎŜƛǾŜŘ ƻŦ άŎƻǎƳƻǎέ ŀǎ ǘƘŜ ŎƻǾŜƴŀƴǘŀƭ ƻǊŘŜǊ ƻŦ DƻŘΦ 9ǾŜǊȅǘƘƛƴƎ ƘŀŘ ƛǘǎ ǇƭŀŎŜ ŀƴŘ 
ǇǳǊǇƻǎŜ ƛƴ DƻŘΩǎ Ǉƭŀƴ ŦƻǊ Iƛǎ ǇŜƻǇƭŜ ƛƴ ǘƘŜƛǊ ƭŀƴŘΦ ¢ƘŜ ƛŘŜŀ ƻŦ ǘƘŜ ŜŀǊǘƘ ŀǎ ŀ ǎǇƘŜǊƛŎŀƭ ƎƭƻōŜ ŀƴŘ ǘƘŜ 
heavens as a vast expanse of light years was alien to their thinking. As noted expert on biblical apocalyptics, 
aƛƭǘƻƴ ¢ŜǊǊȅ ǿǊƻǘŜΣ άƛƴ ǘƘŜǎŜ ƻǇŜƴƛƴƎ ŎƘŀǇǘŜǊǎ ƻŦ DŜƴŜǎƛǎ ǿŜ ŀǊŜ ƴƻǘ ǘƻ ƭƻƻƪ ŦƻǊ ƘƛǎǘƻǊƛŎ ƴŀǊǊŀǘƛǾŜΣ ƴƻǊ 
ŎƻƴǘǊƛōǳǘƛƻƴǎ ǘƻ ƴŀǘǳǊŀƭ ǎŎƛŜƴŎŜΣ ōǳǘ ǘƻ ǊŜŎƻƎƴƛȊŜ ŀ ǎȅƳōƻƭƛŎ ŀǇƻŎŀƭȅǇǎŜ ƻŦ DƻŘΩǎ ǊŜƭŀǘƛƻƴ ǘƻ ǘƘŜ ǿƻǊƭŘ ŀƴŘ 
ǘƻ ƳŀƴΦέxlii 

 WƻƘƴ {ŀƛƭƘŀƳŜǊ ƳŀƪŜǎ ǘƘŜ ŎƻƴƴŜŎǘƛƻƴ ōŜǘǿŜŜƴ ŎƻǾŜƴŀƴǘ ŀƴŘ ŎǊŜŀǘƛƻƴ ƛƴ ŀǊƎǳƛƴƎ ǘƘŀǘ DƻŘΩǎ 
preparation of the Edenic Garden in Genesis is a parallel to his preparation of the Promised Land in 
5ŜǳǘŜǊƻƴƻƳȅΣ ōŜŎŀǳǎŜ ƛƴ ŦŀŎǘΣ ǘƘŜȅ ŀǊŜ ǘƘŜ ǎŀƳŜ ŜȄŀŎǘ ƭƻŎŀǘƛƻƴΗΤ άIŜŀǾŜƴǎ ŀƴŘ ŜŀǊǘƘέ ƛǎ ƴƻǘ ŀōƻǳǘ ŀ ƎƭƻōŜ 
ŀƴŘ ǎƻƭŀǊ ǎȅǎǘŜƳǎΣ ōǳǘ ŀōƻǳǘ ŀ ƳƻǊŜ ƭƻŎŀƭƛȊŜŘ άǎƪȅ ŀƴŘ ƭŀƴŘέΤ άCƻǊƳƭŜǎǎ ŀƴŘ ǾƻƛŘέ όtohu wabohu) is better 
ǘǊŀƴǎƭŀǘŜŘ άǿƛƭŘŜǊƴŜǎǎ ŀƴŘ ǳƴƛƴƘŀōƛǘŀōƭŜΣέ ŀ ǘŜǊƳ ŀǇǇƭƛŜŘ ǘƻ ǘƘŜ tǊƻƳƛǎŜŘ [ŀƴŘ ǿƛǘƘƻǳǘ DƻŘΩǎ ōƭŜǎǎƛƴƎ όWŜǊ 
пΥноύΤ άǿƻǊƪƛƴƎέ ŀƴŘ άƪŜŜǇƛƴƎέ όabad and shamarύ ǘƘŜ DŀǊŘŜƴ ƻŦ DƻŘΩǎ ǇǊŜǎŜƴŎŜ όDŜƴ нΥмрύ ƛǎ ƳƻǊŜ 
ǎǳƛǘŀōƭȅ ǘǊŀƴǎƭŀǘŜŘ ŀǎ άǿƻǊǎƘƛǇǇƛƴƎ ŀƴŘ ƻōŜȅƛƴƎέ ƛƴ ŀ ǇŀǊŀƭƭŜƭ ƻŦ ǘƘŜ ¢ŀōŜǊƴŀŎƭŜ ƻŦ DƻŘΦxliii Sailhamer 
ŎƻƴŎƭǳŘŜǎ ǘƘŀǘ ǘƘŜ ŎƻǾŜƴŀƴǘ ƻƴ {ƛƴŀƛ ƛǎ ƎǊƻǳƴŘŜŘ ƛƴ ǘƘŜ ŜǾŜƴǘǎ ƻŦ ŎǊŜŀǘƛƻƴΦ ά¢ƘŜ ǿǊƛǘŜǊ ƻŦ ǘƘŜ tŜƴǘŀǘŜǳŎƘ 
wrote Genesis 1 primarily because he wanted his readers to understand something about God and the 
ƴŀǘǳǊŜ ƻŦ ǘƘŜ ŎƻǾŜƴŀƴǘ IŜ ƳŀŘŜ ǿƛǘƘ LǎǊŀŜƭ ƻƴ aǘΦ {ƛƴŀƛΧ ¢ƘǳǎΣ ǘƘŜ ǘƘŜƳŜ ƻŦ ǘƘŜ {ƛƴŀƛ /ƻǾŜƴŀƴǘ ς DƻŘΩǎ 
good gift of the promised land ς ƭƛŜǎ ŀǘ ǘƘŜ ŎŜƴǘŜǊ ƻŦ ǘƘŜ ŀǳǘƘƻǊΩǎ ŀŎŎƻǳƴǘ ƻŦ ŎǊŜŀǘƛƻƴΦέxliv 

 The Bible is covenantal storytelling in theme and structure. The purpose of the exalted prose of 
DŜƴŜǎƛǎ м ǎŜŜƳǎ ǘƻ ōŜ ŎƻǾŜƴŀƴǘŀƭ ƧǳǎǘƛŦƛŎŀǘƛƻƴ ƻŦ ¸ŀƘǿŜƘΩǎ ƻǿƴŜǊǎƘƛǇ ƻŦ ŜǾŜǊȅǘƘƛƴƎΣ ǎǇŜŎƛŦƛŎŀƭƭȅ ǘƘŜ 
Promised Land he was about to forcibly take from the Canaanites and give to Israel. Chaoskampf poetry of 
subduing the Sea and the twisting serpent or dragon Leviathan/Rahab is metaphorically united with 
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creation language. That creation language is often used to narrate the covenantal order of Israel while 
decreation language is used to narrate convenantal disorder. The localized ancient Near Eastern mindset of 
the text of Genesis revealing purpose through naming, separating and giving function does not comport with 
a modern post-Enlightened scientific mindset of astrophysics and material substance and properties. One can 
only conclude that the attempt to find a concordance between Genesis 1 and any kind of scientific theory, be 
it young-earth or old-earth, 24 hour days or long ages, fiat creation or evolutionary adaptation is an act of 
interpretive violence against the text that comes from a culturally imposing modern hubris.  
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strongest appeal is the argument in reverse that the Canaanite myth makes a connection between creation and Chaoskampf 
because the Old Testament does so. 
xxviiiΦ ά¢ƘŜƴ ǘƘŜ ǿƻǊŘ ƻŦ ǘƘŜ [hw5 ŎŀƳŜ ǘƻ ƳŜΣ ǎŀȅƛƴƎΣ ά{ƻƴ ƻŦ ƳŀƴΣ ƳŀƪŜ ƪƴƻǿƴ ǘƻ WŜǊǳǎŀƭŜƳ ƘŜǊ ŀōƻƳƛƴŀǘƛƻƴǎ ŀƴŘ ǎŀȅΣ Ψ¢Ƙǳǎ 
ǎŀȅǎ ǘƘŜ [ƻǊŘ Dh5 ǘƻ WŜǊǳǎŀƭŜƳΣ ά¸ƻǳǊ ƻǊƛƎƛƴ ŀƴŘ ȅƻǳǊ ōƛǊǘƘ ŀǊŜ ŦǊƻƳ ǘƘŜ ƭŀƴŘ ƻŦ ǘƘŜ /ŀƴŀŀƴƛǘŜΣ ȅƻǳǊ ŦŀǘƘŜǊ ǿŀǎ ŀƴ !ƳƻǊƛǘŜ ŀƴd 
ȅƻǳǊ ƳƻǘƘŜǊ ŀ IƛǘǘƛǘŜΦέ ό9ȊŜƪΦ мсΥм-3) 
xxixΦ ά5ƛŘƴΩǘ L ώ.ŀŀƭϐ ŘŜƳƻƭƛǎƘ 9ƭΩǎ 5ŀǊƭƛƴƎΣ {ŜŀΚ 

didn't I finish off the divine river, Rabbim? 
didn't I snare the Dragon? 

I enveloped him, 
I demolished the Twisting Serpent, 
the seven-headed monster. 
(Baal II from Coogan, Stories from Ancient Canaan, 92.) 

ά²ƘŜƴ ȅƻǳ ώ.ŀŀƭϐ ƪƛƭƭŜŘ [ƻǘŀƴΣ ǘƘŜ CƭŜŜƛƴƎ {ŜǊǇŜƴǘΣ 
finished off the Twisting Serpent, 
the seven-headed monster, 

ǘƘŜ ƘŜŀǾŜƴǎ ǿƛǘƘŜǊŜŘ ŀƴŘ ŘǊƻƻǇŜŘΦέ 
(Baal IV from Coogan, Stories from Ancient Canaan, 106.) 
Most recently, David Tsumura has argued against any connection of such mythic struggle in the Biblical text in favor of mere poetic 
flair: David Toshio Tsumura, Creation And Destruction: A Reappraisal of the Chaoskampf Theory in the Old Testament (Winona Lake, 
IN: Eisenbrauns, 2006). 
xxx. Walton, Ancient Near Eastern Thought, 21. 
xxxi. See also Isa. 27:1; Psa. 77:16-18; Job 26:7-13. 
xxxii. John Owen, Works, 16 vols. (London: The Banner of Truth Trust, 1965-1968), Vol. 9 134. 
xxxiii. See also Psa. 77:16-20; 136:1-22. 
xxxiv. N.T. Wright, The New Testament and the People of God (Minneapolis, MN: Fortress Press, 1992), 306-307. 
xxxv. Simkins, Creator and Creation, 133. 
xxxvi. David Chilton, The Days of Vengeance: An Exposition of the Book of Revelation (Ft. Worth, TX: Dominion Press,1987-1990), 
541. 
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http://www.amazon.com/David-Toshio-Tsumura/e/B001JS2F1E/ref=ntt_athr_dp_pel_1


xxxvii. John Calvin, Commentary on the Book of the Prophet Isaiah, Trans William Pringle (Grand Rapids, MI: Eerdmans, 1948), 
4:397-398. 
xxxviii. Kenneth L. Gentry, Jr., He Shall Have Dominion: A Postmillennial Eschatology (Draper, VA: Apologetics Group Media, 1992, 
2009), 259. 
xxxix. Kenneth L. Gentry, Jr., Navigating the Book of Revelation: Special Studies on Important Issues (Fountain Inn, SC: GoodBirth 
Ministries, 20090, 167-174; 
xl. That this passage depicts the inauguration of the New Covenant with the incarnation of Christ rather than a future event at 
/ƘǊƛǎǘΩǎ ά{ŜŎƻƴŘ /ƻƳƛƴƎΣέ ƛǎ ŜǾƛŘŜƴǘ ƛƴ ŀ ŎƻǳǇƭŜ ƻŦ ƻōǎŜǊǾŀǘƛƻƴǎΦ CƛǊǎǘΣ ǘƘŜ ǊŜŦŜǊŜƴŎŜ ǘƻ DƻŘ ŘǿŜƭƭƛƴƎ ǿƛǘƘ ǘŀōŜǊƴŀŎƭŜ ŀƳƻƴƎ men is 
ǿŜƭƭ ǳƴŘŜǊǎǘƻƻŘ ŀǎ ŀ ǘƘŜƻƭƻƎƛŎŀƭ ŜȄǇǊŜǎǎƛƻƴ ƻŦ ǘƘŜ ƛƴŎŀǊƴŀǘƛƻƴ ƛƴ WƻƘƴ мΥмп ά!ƴŘ ǘƘŜ ²ƻǊŘ ōŜŎŀƳŜ ŦƭŜǎƘΣ ŀƴŘ ŘǿŜƭǘ όtabernacled) 
ŀƳƻƴƎ ǳǎΦέ {ŜŎƻƴŘƭȅΣ ŀ ƘŜŀǾŜƴƭȅ WŜǊǳǎŀƭŜƳ ŎƻƳƛƴƎ Řƻǿƴ ŦǊƻƳ ŀōƻǾŜ ƛǎ ǇǊŜǾƛŜǿŜŘ ƛƴ ǘƘŜ IŜōǊŜǿǎ мнΥму-24 description of the New 
/ƻǾŜƴŀƴǘ ŀǎ ǘƘŜ άƘŜŀǾŜƴƭȅ WŜǊǳǎŀƭŜƳΣέ ƛƴ ŎƻƳǇŀǊƛǎƻƴ ǿƛǘƘ ǘƘŜ hƭŘ /ƻǾŜƴŀƴǘ ƻŦ ŀƴ ŜŀǊǘƘƭȅ WŜǊǳǎŀƭŜƳΤ ŀƴŘ ǘƘŀǘ bŜǿ /ƻǾŜƴŀƴǘ ƛǎ 
reiterated by the apostle Paul in Galatians 4:24-нс ŀǎ ǘƘŜ άWŜǊǳǎŀƭŜƳ ŦǊƻƳ ŀōƻǾŜΦέ !ƭǎƻΣ ǘƘŜ ōƻŘȅ ƻŦ /ƘǊƛǎǘ ƛǎ ǘƘŜ ōǊƛŘŜ ƻŦ /ƘǊƛst, 
which constitutes the new temple of God (Eph 2:19-22). 
xli. Bruce Waltke, Genesis: A Commentary (Grand Rapids, MI: Zondervan, 2001), 59. 
xlii. Milton Terry, Biblical Apocalyptics: A Study of the Most Notable Revelations of God and of Christ (Grand Rapids, MI: Baker 
Books, 1898, 1988), 49. 
xliii. John Sailhamer, Genesis Unbound: A Provocative New Look at the Creation Account (Sisters, OR: Multnomah, 1996), 47-59, 61-
66, 75-76. 

xliv. Sailhamer, Genesis Unbound, 87-88.  
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